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Editorial note

All Arabic texts are copied from the printed editions on al-Maktaba al-Shamila
(shamela.ws); every citation links to the page quoted, and volume/page numbers follow the
edition named in the margin. Where Shamela’s edition differs from the numbering used
elsewhere (e.g. al-Tabari’s Tafsir is cited by al-Albani as 17/120-122 in another printing),

the Shamela page is given.

In every Arabic quotation the passage the argument relies on is highlighted; the rest is

given for context. The same passage is set in bold in the English translation.

‘.. marks an omission; [ ] marks an editorial clarification or a word supplied by the

printed edition. Footnote markers of the printed editions are removed.

Narrator gradings are quoted from Ibn Hajar, Taqrib al-Tahdhib (ed. Muhammad
‘Awwama), with entry number and page. Where the Taqrib has no entry, the critic who
gives the grading is named (usually al-Albani in Nasb al-majaniq, who in turn cites Ibn

Abi Hatim, al-Khatib or al-Dhahabi). Nodes left grey are not graded in this paper.

The isnad trees are rebuilt from the earlier diagram edition and corrected against the
sources (see the note before Chapter 2). The Prophet is placed at the start of each tree;
each line runs from a transmitter to the person who received the report from him; the

book that preserves the report is the last node.

Boxes headed ‘Analysis’ are the compiler’s reasoning, not sources. In the compiler’s own
text the founder of Islam is called Mohammed; quotations and their translations keep

their own wording.
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The Question and the Method

To call the Gharaniq story ‘fabricated, without any basis’ is a harsher verdict than the
hadith material allows. The story is not carried by one weak route that can be dropped
once its defect is shown. It comes through several reports from senior Successors, four
of whose chains to their authors are sound by al-Albani’s own admission, besides other

routes that Ibn Hajar examined and judged to support one another.

The question here is not whether there is a connected, sound, undisputed hadith traced
to the Prophet containing the words ‘those are the exalted gharaniq. The question is
whether the story is established by the sum of mursal reports whose chains to their au-
thors are sound; and whether those reports may be dropped merely because they are
mursal, when the corroboration of mursal reports by one another is a recognised
method among the hadith critics, and Ibn Hajar, al-Albani and Ibn Kathir themselves
apply that method elsewhere.

The conclusion defended here is that the story has a strong basis in transmission that
cannot be dropped merely by describing its routes as mursal; that Ibn Hajar’s
affirmation of its basis is weightier than Ibn Kathir’s brief dismissal; and that al-
Albant’s reasoning does not prove the story false, because at its decisive points it rests

on possibilities that are never shown to have occurred.

1.1 Terms of hadith criticism used in this paper

TERM TRANSLITERATION MEANING
L / ’t““; isnad / sanad the chain of transmitters through which a report reaches the compiler
J | 3o 9 / M muttasil / mawsil connected: every transmitter heard from the one above him
C}, v marfi raised: attributed to the Prophet
J}}A mawqif stopped at a Companion: his own words or deed
J‘"‘ ~ mursal a Successor reports from the Prophet without naming the Companion (or other

source) between them

L},\“'ﬂn J‘”‘ / mursal al-sahabi a Companion reports what he did not witness; generally accepted, on the
presumption that he heard it from another Companion
M mu‘dal two or more consecutive links are missing
dd_j,;p munqati broken: a link is missing somewhere in the chain (here: a transmitter did not

hear from the one he cites)

3 L;\‘ ;L;M,‘;y\ c'sa sahih al-isnad ila fulan the chain is sound up to that person; it says nothing about what lies above him

M\ L f; é‘ ‘ala shart al-sahihayn its men are of the calibre al-Bukhari and Muslim accepted

U
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makhraj / makharij
itidad / yashuddu ba‘duha
ba‘dan

sahih li-ghayrihi / hasan li-
ghayrihi

ziyadat al-thiqa

shadhdh

tadlis / mudallis
‘an‘ana

ikhtilat

thiqa / thiqa thabt
sadilq

saduq yahim / yukht’
da‘if / layyin

matritk

muttaham bi-1-kadhib /
kadhdhabuhu

majhal al-hal

lam yadhkur fihi jarhan wa-la
ta‘dilan

1.2 Reading the trees

MEANING

the point of origin of a report’s routes; ‘distinct makharij’ = routes that do not
share a source

corroboration: weak or mursal routes support one another

sound / good by virtue of other routes, not of its own chain

an addition by a reliable narrator not found in other versions; often accepted

anomalous: a reliable narrator contradicts those more reliable or more

numerous

concealing a gap by using a term such as “an’ (from) that does not state hearing
transmitting with “an’ (‘from’); harmful when the transmitter is a mudallis

a narrator’s memory became confused late in life

trustworthy / trustworthy and firm (top grades)

truthful: reliable, below thiqa

truthful but makes mistakes / errs

weak / soft

abandoned: not written down even for corroboration

accused of lying / called a liar

known by name but with no recorded reliability

listed by Ibn Abi Hatim (or another) without criticism or praise

Each named transmitter carries a mark for the grading quoted in the narrator tables.
The grading concerns the man; the defects of the chain — a missing link, a transmitter
who did not hear from the one above him, a disputed connection — are drawn on the

lines.

. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq

. Companion

= = = = not a witness to the event

Sadiq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin

Book preserving the report

. Matriik / accused of lying

. Majhal / no jarh or ta'dil Not graded here [-] Missing / unnamed link = = == connection disputed

= = = = did not hear from him

ANALYSIS: THREE OBSERVATIONS THAT APPLY TO EVERY TREE

No route names an eyewitness. Every family either stops at a Successor, with the link

above him missing, or is carried up to Ibn ‘Abbas.
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Ibn ‘Abbas was ‘born three years before the Hijra’ (Taqrib no. 3409), and al-Wagqidi
dates the prostration to Ramadan of year five [of the mission] (Ibn Sa‘d 1/206) — about
eight years before the Hijra. Ibn ‘Abbas was therefore not yet born, and anything he says
of the event is taken from someone else. The standard reply in the hadith literature is
that a Companion’s mursal (mursal al-sahabi) is accepted, since he is presumed to have
taken it from another Companion. That reply applies equally to the sound report of the

prostration in al-Bukhari, which also comes from Ibn ‘Abbas.

Abt Salih Badham ‘narrates from Ibn ‘Abbas but did not hear from him’ (Ibn Hibban).
This breaks the al-Kalbi route at its joint. It does not touch al-Suddi’s versions, which in
Ibn Abi Hatim and ‘Abd ibn Humayd stop at al-Suddi or at ‘Salih’ and are not carried to
Ibn ‘Abbas.

Taqrib no. 3409 - Ibn Sa‘d 1/206 - al-Majrthin 1/185 - Fath al-Bari 8/439

~


https://shamela.ws/book/8609/235
https://shamela.ws/book/9351/201
https://shamela.ws/book/5834/90
https://shamela.ws/book/1673/4786

The Routes and Their Grades

The reports fall into nine families, each named after the earliest transmitter on whom
its routes converge. The table ranks them; the sections that follow give each tree with
its narrator table and the texts themselves. Said ibn Jubayr’s family is drawn twice —
once for the versions that stop at Sa‘id, once for the two versions that carry it to Ibn

‘Abbas — because that is where the dispute over connection lies.

CORRECTIONS TO THE EARLIER DIAGRAM EDITION

Checked against the sources, the earlier diagrams needed these corrections, which are made in
the trees below: Yazid ibn Ziyad al-Madani is thiqa, not matruk (the matruk Yazid is the
Damascene; Taqrib nos. 7715-7716; al-Albani agrees); Hajjaj ibn Muhammad is thiga thabt; Ibn
Sa‘d’s informants (Muhammad ibn Fadala al-Zafari, al-Muttalib ibn Hantab) do not narrate from
Muhammad ibn Kab and form their own branches; ‘Urwa’s version reaches al-Tabarani through
Abu al-Aswad and Ibn Lahi‘a, not through al-Zuhri; al-Bayhaqi’s and Ibn Abi Hatim’s Misa ibn
‘Ugba versions do not name Abt Bakr ibn ‘Abd al-Rahman; Aba al-‘Aliya’s second chain runs
through Abu al-Walid al-Tayalisi; al-Suddi’s versions do not pass through Abu Salih — Ibn
‘Abbas; al-Dahhak’s report is not routed through Ibn ‘Abbas; al-Hasan’s version makes the words
a rebuke; Umayya ibn Khalid is graded sadaq in the Taqrib. Terminal nodes that could not be
checked (Ibn ‘Aqgila, Bakr ibn Sahl al-Dimyati, Nizam al-Din al-Naysabuari, Tafsir Yahya ibn

Sallam, Abu al-Shaykh, al-Samargandi) are left out.

FAMILY / ROUTE GRADE OF THE CHAIN DECISIVE POINT TREE

Sa‘d ibn Jubayr — mursal (Shuba — Abu  Sahih al-isnad to Sa‘id; Every link trustworthy; three students of Shu‘ba; 8a

Bishr) mursal conceded by al-Albani.

Abu Bakr ibn ‘Abd al-Rahman (Yanus « Sahih al-isnad to Aba Bakr;  ‘Men on the condition of the two Sahihs’ (Ibn Hajar); 2

al-Zuhri) mursal conceded by al-Albani.

Aba al-‘Aliya (Dawad ibn Abi Hind) Sahih al-isnad to Abu al- Two chains, all thiga (Ibn Hajar); conceded by al- 3
‘Aliya; mursal Albani.

Qatada (Ma‘mar) Sahih to Qatada; mursal or Al-Albani’s own wording; Qatada is of a later 5
mu'dal generation.

Sa‘id « Ibn ‘Abbas (Umayya ibn Khalid) Disputed: connected with Men trustworthy (al-Haythami); Umayya alone 8b
doubt connected it, ‘as I reckon’.

Sa‘id « Ibn ‘Abbas (‘Uthman ibn al- Weak (one majhil link) Ibn Hajar: ‘soundest route’; al-Albani: al-Mugri’ is 8b

Aswad, Ibn Mardawayh) majhal al-hal.

al-Zuhri / Misa ibn ‘Ugba (no Abu Bakr) Mu'‘dal Al-Albani: ‘mursal, indeed mu‘dal’; Ibn Kathir: ‘this too 2

is mursal’
‘Urwa (Abu al-Aswad « Ibn Lahi‘) Weak “This is not tolerated from Ibn Lahia’ (al-Haythami). 2

Muhammad ibn Kab (Ibn Ishag; Abu
Ma‘shar)

Ibn Sa‘d’s informants (al-Waqidi)

Weak; mursal

Very weak

Ibn Ishaq’s ‘an; Ibn Humayd weak; Aba Ma‘shar and
Muhammad ibn Qays weak.

Al-Waqidi matriuk; al-Zafarl and son without grading.



FAMILY / ROUTE

Ibn ‘Abbas — ‘Awfi, ‘Tkrima, al-Taymi

al-Dahhak

Abt Salih « Ibn ‘Abbas (al-Kalbi)

al-Suddi
Mugatil ibn Sulayman

al-Hasan al-Basri

GRADE OF THE CHAIN

Weak or broken

Weak; broken

Very weak; broken

Mursal; weak
Very weak; no chain

No chain

DECISIVE POINT TREE

‘Either weak or broken’ (Ibn Hajar); ‘Awfi chain ‘linked 7

by weak narrators’

Al-Tabar?’s unnamed informant; al-Husayn ibn al-Faraj. 7
Abt Salih did not hear Ibn ‘Abbas; al-Kalbi accused of 4
lying.

Al-Suddi saduq yahim; Asbat saduq kathir al-khata’. 4
‘“They called him a liar and abandoned him! 6
Cited only by al-Jassas and al-Mawardi; a different 9

version (rebuke).



2.1 Sa‘id ibn Jubayr: the mursal versions

Tree 8a — Kufa: Sa‘id ibn Jubayr, the mursal versions

Sa‘id ibn Jubayr d. 95

Abt Bishr Ja‘far ibn Shu'ba ibn al-Hajjaj

thiqa; firmest in Sa‘id

Ghundar Muhammad
ibn Ja‘far d. 193
thiga

‘Abd al-Samad ibn
‘Abd al-Warith d. 207

sadigq, firm in Shu‘ba

Abu Dawad al-Tayalisi

Bundar Muhammad
ibn Bashshar d. 252
thiga

Muhammad ibn al-
Muthanna d. 252
thiqa thabt

Yianus ibn Habib

al-Tabari, Jami* al-bayan
18/666

al-Tabari, Jami‘ al-bayan
18/666

Ibn Abi Hatim, via Ibn

—— e———— ———

Mohammed thiga thabt faqih ‘/{/;i?;”‘ not graded here Kathir 5/442
qa hafiz
4
‘Uthman ibn al-Aswad Yahya ibn Sa‘id al- Sahl al-‘Askari and S, Aol -
d. 150 Qattan d. 198 —> later links — 3al.(])—l’31 ls b aluzd
thiga thabt thiga mutqin hafiz imam not graded here PP

VERDICT The strongest attestation of the story: Shuba — Abu Bishr — Sa‘id, with three separate students of Shuba, every link trustworthy. Al-Albani: ‘sahih al-isnad to Ibn Jubayr’

‘Uthman ibn al-Aswad’s version through Yahya al-Qattan is also mursal from Sa‘id. Defect: irsal only.

. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq . Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matrik / accused of lying . Majhil / no jarh or ta‘dil Not graded here . Companion

T 1 Missing / unnamed link Book preserving the report = = = = connection disputed = = = = did not hear from him = = = = not a witness to the event
Lod
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https://shamela.ws/book/43/10686
https://shamela.ws/book/43/10686
https://shamela.ws/book/43/10686
https://shamela.ws/book/43/10686
https://shamela.ws/book/8473/2851
https://shamela.ws/book/8473/2851
https://shamela.ws/book/11314/307
https://shamela.ws/book/11314/307

NARRATORS OF TREE 8A

D.
NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ Sa‘id ibn Jubayr 95 C&\ ©CX y ... 4a o 4y trustworthy, firm, ajurist ... killed Taqrib no. 2278, p. 234
° L. . before al-Hajjaj in 95
Oy 9 u,.,.? L
— . < . — . & - . =1
® Aba Bishr Ja‘far ibn Iyas 125 e ) daw & U ) o A trustworthy; among the firmest Tagrib no. 930, p. 139
- transmitters from Sa‘id ibn Jubayr
® Shuba ibn al-Hajjaj 160 » d};i L})}ﬂ\ oK ui;, Y trus.tworthy, a master_ memoris.er, Taqrib no. 2790, p. 266
ST }U T meticulous; al-Thawri called him
= S asl ‘Commander of the Faithful in hadith'
® Ghundar Muhammad 193 Was 4b j N O Cs_o 4%  trustworthy, sound written record, Taqrib no. 5787, p. 472
ibn Ja‘far though with some inattention
® Bundar Muhammad ibn 252 % trustworthy Taqrib no. 5754, p. 469
Bashshar
® ‘Abd al-Samad ibn ‘Abd 207 Tl L3 St By truthful; firm in what he transmits Taqrib no. 4080, p. 356
al-Warith i from Shu‘ba
® Muhammad ibn al- 252 o ag  trustworthy, firm Taqrib no. 6264, p. 505
Muthanna
® Abu Dawud al-Tayalisi 204 R ;[,T G Lk Ll w trustworthy, a memoriser; erred in Taqrib no. 2550, p. 250
- some hadiths
@ Uthman ibn al-Aswad 150 o ag  trustworthy, firm Taqrib no. 4451, p. 382
@ Yahya ibn Sa‘id al- 198 trustworthy, meticulous, a memoriser, Taqrib no. 7557, p. 591

Qattan

Al-Tabari and Ibn Abi

358 ple] Lol e 12

an imam and exemplar

Hatim report through Shuba < Abu Bishr Ja‘far ibn Iyas

Sa‘id ibn Jubayr that Mohammed recited Sarat al-Najm and, on reaching ‘Have you

considered al-Lat and al-‘Uzza, and Manat, the third, the other?’, said: “Those are the

exalted gharaniq, and their intercession is hoped for’; then he prostrated, and the poly-

theists prostrated with him. In al-Tabari’s wording Sa‘id says simply that he ‘recited it

and said’ the words; in Ibn Abi Hatim’s wording ‘Satan cast onto his tongue’


https://shamela.ws/book/8609/160
https://shamela.ws/book/8609/65
https://shamela.ws/book/8609/192
https://shamela.ws/book/8609/398
https://shamela.ws/book/8609/395
https://shamela.ws/book/8609/282
https://shamela.ws/book/8609/431
https://shamela.ws/book/8609/176
https://shamela.ws/book/8609/308
https://shamela.ws/book/8609/517
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Ibn Bashshar told us: Muhammad ibn Ja‘far told us: Shu‘ba told us, from Aba Bishr, from Sa‘id
ibn Jubayr, who said: When this verse was revealed — ‘Have you considered al-Lat and al-
‘Uzza’ — the Messenger of God £ recited it and said: ‘Those are the exalted gharaniq, and
their intercession is hoped for. Then the Messenger of God %€ prostrated. The polytheists
said: ‘He has never before today mentioned your gods with good, and the polytheists
prostrated with him. So God revealed: ‘We sent no messenger or prophet before you but
that, when he wished [or: recited], Satan cast into his wish...” up to ‘the punishment of a
barren day! — Ibn al-Muthanna told us: ‘Abd al-Samad told me: Shu‘ba told us: Aba Bishr told
us, from Sa‘id ibn Jubayr, who said: When ‘Have you considered al-Lat and al-‘Uzza’ was

revealed... and he mentioned the like of it.

Two of Shu‘ba’s students, independently. The wording here has no mention of Satan: Sa‘id says the

Prophet ‘recited it and said’ the words.

al-Tabari (d. 310)
Jami al-bayan
ed. Shakir, 18/666

Shamela 7
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Ibn Abi Hatim said: Yanus ibn Habib told us: Aba Dawud told us: Shu‘ba told us, from Abu
Bishr, from Sa‘id ibn Jubayr, who said: The Messenger of God g recited ‘al-Najm’ in Mecca,
and when he reached this place — ‘Have you considered al-Lat and al-‘Uzza, and Manat, the
third, the other?” — he said: Satan cast onto his tongue: ‘Those are the exalted gharanigq,
and their intercession is hoped for! They said: ‘He has never before today mentioned our
gods with good! So he prostrated and they prostrated, and God revealed this verse... Ibn Jarir
narrated it from Bundar, from Ghundar, from Shu‘ba, with the like of it, and it is mursal. Al-
Bazzar narrated it in his Musnad from Yasuf ibn Hammad, from Umayya ibn Khalid, from
Shu‘ba, from Abu Bishr, from Sa‘d ibn Jubayr, from Ibn ‘Abbas — ‘as I reckon’; the doubt
is in the hadith — ... Then al-Bazzar said: It is not narrated connected except by this chain;
Umayya ibn Khalid alone connected it, and he is trustworthy and well known. It is only
narrated by way of al-Kalbi, from Abu Salil, from Ibn ‘Abbas.

The printed Tafsir of Ibn Abi Hatim (Shamela 8658, 8/2500) gives this text without its chain; Ibn

Kathir preserves the chain.
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Ibn Jarir narrated it (17/120) by two routes from Shuba, from Aba Bishr, from him; and it is

sahih al-isnad to Ibn Jubayr, as al-Hafiz [Ibn Hajar] said, as will come from him...

The admission on which the argument turns: the chain to Sa‘id is sound; al-Albani rejects it only

for irsal.

Ibn Kathir (d. 774), quoting Ibn
Abi Hatim
Tafsir al-Qur'an al-‘azim

ed. Salama, 5/442

Shamela 7

al-Albani (d. 1420)
Nasb al-majaniq li-nasf qissat al-

gharaniq

p- 10

Shamela 7
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Abu Bakr al-Harithi told us: Aba Bakr Muhammad ibn Hayyan told us: Aba Yahya al-Razi told
us: Sahl al-‘Askari told us: Yahya told us, from ‘Uthman ibn al-Aswad, from Sa‘id ibn Jubayr,
who said: The Messenger of God %€ recited ‘Have you considered al-Lat and al-Uzza, and
Manat, the third, the other?” and Satan cast onto his tongue: ‘Those are the exalted
gharaniq, and their intercession is hoped for! The polytheists rejoiced at it and said: ‘He
has mentioned our gods. Then Gabriel came to the Messenger of God % and said: ‘Recite to
me the speech of God! When he recited it to him, he said: ‘As for this, I did not bring it to
you; this is from Satan’..

A second student of Sa‘id (‘Uthman ibn al-Aswad, thiga thabt), through Yahya al-Qattan, also gives
it mursal. The edition’s modern editor (al-Humaydan), on the same page, calls this route ‘mursal sahih al-
isnad), lists the supporting routes, cites Ibn Hajar, and concludes: ‘It is so — except that, even if it is

established in transmission, it is false by reason and anomalous in content, because it impugns the
prophetic mission’

This chain is sound up to Sa‘id ibn Jubayr. No transmitter in it is abandoned or ac-
cused so as to require it to be dropped; al-Albani himself acknowledged that the chain
to Sa‘id is sound and then declined to use it as proof because of irsal. That acknowl-
edgement matters: the dispute is not over whether the report is correctly attributed to

Sa‘id, but over the intermediary Sa‘id does not name between himself and the event.

So it cannot be said that this report is weak in its chain without qualification. The pre-
cise statement is: its chain to Sa‘id ibn Jubayr is sound, and it is mursal on his
side. Sa‘id is one of the senior Successors, so his irsal is not without value for those
who accept the mursal of senior Successors under their conditions, or who give weight

to a mursal when an independent route supports it.

al-Wahidi (d. 468)
Asbab al-nuzul
ed. al-Humaydan, pp. 310-311
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2.2 Sa‘id ibn Jubayr: the versions carried to Ibn ‘Abbas

Tree 8b — Kufa: Sa‘id ibn Jubayr, the connected versions (“an Ibn ‘Abbas’)

al-Bazzar, Musnad no.
5096 (11/296)

Abi Bishr Ja‘far Shu'ba ibn al-Hajjaj Umayya ibn Khalid Yasuf ibn Hammad
ibn Iyas d. 125 d. 160 e aone in al-Ma‘ni d. 245
thiqa; firmest in Sa‘id thiqa hafiz mutqin "’;m‘/‘ /m‘ " o thiga
connecting it
31'H“53Y!1 al- al-Tabarani, al-Kabir no.
Tustari & ‘Abdan —> 12450 - al-Diya’, al-
. 1 t graded here Mukhtara 10/89
. wil| ‘Abd Allah ibn ction | Said ibn Jubayr 1ot graded fiere
Mohammed - ‘Abbas d. 68 - d. 95 —
Companion; born 3 BH thiqa thabt faqih
. e . _ Ibrahim ibn a‘far ibn Aba Bakr .
‘Uthman ibn al- Abi ‘Asim al-Nabil m bn J ! " . Ibrahim ibn Ibn Mardawayh — al-
Aswad d. 150 Lo Muhammad ibn Muhammad al- Muhammad ibn Muh. d Diva, al-Mukhtara
swad d. 15 g ‘Ar‘ara d. 231 Tayalisi ‘Ali al-Mugri’ d. 300 uhamma A
thiqa thabt thiga thabt } : e a o not graded here 10/234
thiqa hafiz not graded here majhal al-hal (al-Albani)

VERDICT Only two routes reach Ibn ‘Abbas. Umayya ibn Khalid alone connected Shuba’s chain, and with the narrator’s doubt (‘fima ahsabu’ / ‘1a alamuhu illa’); al-Bazzar: ‘others narrate
it from Abu Bishr from Sa‘id mursal’ Ibn Hajar answered that its men are all trustworthy and that at worst it becomes mursal. Ibn Mardawayh’s chain, which Ibn Hajar once called ‘the
soundest route’, contains Aba Bakr al-Mugqri’, whom al-Albani shows to be majhul al-hal. Whether Umayya’s connection is an accepted addition by a reliable narrator (ziyadat al-thiqa) or an

anomaly (shadhdh) is disputed.

. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq . Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matrik / accused of lying . Majhil / no jarh or ta‘dil Not graded here . Companion
[_] Missing / unnamed link Book preserving the report ~ = === connection disputed = === did not hear from him = === not a witness to the event
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NARRATORS OF TREE 8B

NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ ‘Abd Allah ibn ‘Abbas 68 s Sy § e y As born three years before the Hijra Taqrib no. 3409, p. 309
® Sa‘id ibn Jubayr 95 C&\ Ch O y ... 4a o 4 trustworthy, firm, a jurist ... killed Tagrib no. 2278, p. 234
” . .. before al-Hajjaj in 95
® Aba Bishr Ja‘far ibn Iyas 125 e O daw G AU w? o A trustworthy; among the firmest Tagrib no. 930, p. 139
- transmitters from Sa‘id ibn Jubayr

® Shu‘ba ibn al-Hajjaj 160 » d)}:’. L})}:” 0K ame Ll trus.tworthy, a masterﬁ memoriéer, Taqrib no. 2790, p. 266

ST N i meticulous; al-Thawri called him

- ‘7'3 A 'Commander of the Faithful in hadith'
® Umayya ibn Khalid 200 Ggdo truthful (al-Bazzar: 'thiga mashhar’; he Taqrib no. 553, p. 114

alone connected the chain, with doubt)

® Yasuf ibn Hammad al- 245 % trustworthy Tagqrib no. 7860, p. 610
Ma‘ni
® Uthman ibn al-Aswad 150 o ag  trustworthy, firm Tagqrib no. 4451, p. 382
@ Aba ‘Asim al-Nabil 212 ot 4% trustworthy, firm Tagqrib no. 2977, p. 280
® Ibrahim ibn Muhammad 231 acle oan 4.3 J}i (K? Lsle 2 trustworthy, a memoriser; Ahmad Tagrib no. 238, p. 93
ibn ‘Ar‘ara ) criticised some of his hearing
® Abt Bakr Muhammad 300 no criticism or praise recorded, so his Nasb al-majaniq p. 17

ibn ‘Ali al-Mugqri’

et s S Yy 1o 3 53 )
Dokl 3Ll s e yay ¢

status is unknown; he is the defect of
this connected chain (al-Albani)

Al-Tabarani (al-Mujam al-kabir no. 12450, 12/53) and al-Bazzar (Musnad no. 5096,
11/296) narrate it through Yasuf ibn Hammad al-Ma‘ni « Umayya ibn Khalid
Shuba — Abu Bishr « Sa‘d ibn Jubayr, with the narrator’s hesitation over Ibn ‘Abbas:
‘T do not know it except from Ibn ‘Abbas’ (al-Tabarani) and ‘from Ibn ‘Abbas, as I
reckon — the doubt is in the hadith’ (al-Bazzar).
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12450 — al-Husayn ibn Ishaq al-Tustari and ‘Abdan ibn Ahmad told us: Yusuf ibn Hammad
al-Ma‘ni told us: Umayya ibn Khalid told us: Shu‘ba told us, from Abu Bishr, from Sa‘id ibn
Jubayr — ‘I do not know it except from Ibn ‘Abbas’ — that the Messenger of God £g
recited al-Najm, and when he reached ‘Have you considered al-Lat and al-‘Uzza’ ‘and Manat,
the third, the other, Satan cast onto his tongue: ‘Those are the exalted gharaniq, and
their intercession is hoped for! When he prostrated, the Muslims and the polytheists
prostrated. Then God revealed: ‘We sent no messenger or prophet before you but that, when

he wished, Satan cast...” up to ‘the punishment of a barren day’ — the day of Badr.
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5096 — Yusuf ibn Hammad told us: Umayya ibn Khalid told us: Shuba told us, from Abu
Bishr, from Sa‘id ibn Jubayr, from Ibn ‘Abbas — as I reckon; the doubt is in the hadith —
that the Prophet £ was in Mecca and recited Stirat al-Najm until he reached ‘Have you
considered al-Lat and al-‘Uzza and Manait, the third, the other), and there ran on his tongue:
‘Those are the exalted gharaniq; intercession from them is hoped for! The polytheists of
Mecca heard it and were pleased; it weighed heavily on the Messenger of God #g, and God
revealed... — This hadith: we do not know it narrated from the Prophet £% with a
connected chain that may be mentioned except by this chain; and we know of no one

who connected it from Shu‘ba, from Abu Bishr, from Sa‘id, from Ibn ‘Abbas except

al-Tabarani (d. 360)
al-Mu‘jam al-kabir
no. 12450, 12/53
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al-Bazzar (d. 292)
al-Musnad (al-Bahr al-zakhkhar)
no. 5096, 11/296
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Umayya; we heard it only from Yasuf ibn Hammad, and he was trustworthy. Others than
Umayya narrate it from Abu Bishr, from Sa‘id ibn Jubayr, mursal. This hadith is known
only from al-Kalbi, from Abu Salih, from Ibn ‘Abbas. And Umayya is trustworthy and well

known.
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Al-Bazzar and al-Tabarani narrated it — [al-Tabarani] added: up to ‘the punishment of a barren
day’, the day of Badr — and the men of both are the men of the Sahih, except that al-
Tabarani said: ‘I do not know it except from Ibn ‘Abbas, from the Prophet ££.’ A longer
mursal hadith than this has preceded in Surat al-Hajj, but its chain is weak.

The men of this route are trustworthy: al-Haythami says of both versions that their
men are the men of the Sahih. Its defect therefore cannot be presented as a weak or
abandoned transmitter at the root of the chain. The defect is the hesitation over con-

necting the report to Ibn ‘Abbas, as al-‘Ayni put it:
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None of these three chains is used as proof. As for the first chain: although its men are
trustworthy, the narrator doubted it, as he reported of himself — either he doubted its
being raised to the Prophet, so that it would be mawquf, or its connection, so that it would be
mursal; and neither is proof, especially in what impugns the prophets, upon them be blessings

and peace. Indeed, even if a trustworthy narrator had been certain of raising it and

connecting it, we would attribute it to error and mistake...

Al-‘Ayni’s last sentence makes his rejection independent of the chain: even a connected report
from a trustworthy narrator would be set aside for its content. The docx cited this passage through the

Dorar takhrij; it is quoted here from ‘Umdat al-qari itself.

Two cases must be kept apart. First: if the report is established from Ibn ‘Abbas, he
is relating an event attributed to Mohammed, not giving an opinion or a deduction of
his own; its content is a report of Mohammed’s act and cannot be treated as a juristic
opinion or a personal exegesis of Ibn ‘Abbas. Second: if its connection to Ibn ‘Abbas
is not established, it remains the mursal of Said ibn Jubayr, a senior Successor, with
its chain to him still sound. That is not a discarded report but a mursal one with a
sound chain to Sa‘id; doubt about its connection does not erase its being established

from him.

The terms should not be confused: if the report ends at Ibn ‘Abbas, it is a report from
him relating Mohammed’s act; if it ends at Sa‘id without naming his source, it is Sa‘id’s

mursal. The second case cannot be called ‘the mursal of Ibn ‘Abbas’. Al-Diya’ al-

al-Haythami (d. 807)
Majma“ al-zawd’id
7/115
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al-‘Ayni (d. 855)
‘Umdat al-qart
7/100-101
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Magqdist’s inclusion of the report in al-Ahadith al-mukhtara (10/89) through al-
Tabarani himself is not an independent supporting route, though it does show that al-

Diya’ admitted it to his selection.
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.. al-Husayn ibn Ishaq al-Tustari and ‘Abdan ibn Ahmad told us: Yasuf ibn Hammad al-Ma‘ni
told us: Umayya ibn Khalid told us: Shuba told us, from Abta Bishr, from Sa‘d ibn Jubayr — ‘I
do not know it except’ — from Ibn ‘Abbas, that the Messenger of God %€ recited al-Najm, and
when he reached ‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other’,
Satan cast onto his tongue: ‘Those are the exalted gharaniq, and their intercession is hoped for’
When he reached its end he prostrated, and the Muslims and the polytheists prostrated... In
Ibn Mardawayh’s version: ‘and her intercession is hoped for) and at its end he said: the day of

Badr; the rest is the same.
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.. Ibrahim ibn Muhammad told me: Aba Bakr Muhammad ibn ‘Ali al-Mugqri’ al-Baghdadi
told me: Ja‘far ibn Muhammad al-Tayalisi told us: Ibrahim ibn Muhammad ibn ‘Ar‘ara told us:
Aba ‘Asim al-Nabil told us: ‘Uthman ibn al-Aswad told us, from Sa‘d ibn Jubayr, from Ibn
‘Abbas, that the Messenger of God £ recited ‘Have you considered al-Lat and al-‘Uzza, and
Manat, the third, the other’ — ‘“Those are the exalted gharaniq, and their intercession is hoped
for! The polytheists rejoiced at it and said: ‘He has mentioned our gods’ Then Gabriel came to
him and said: ‘Recite to me what I brought you! He recited... “Those are the exalted gharanig,
and their intercession is hoped for! He said: ‘I did not bring you this; this is from Satan’” — or

he said: ‘this is of Satan; I did not bring them to you'..

al-Diya’ al-Magqdisi (d. 643)
al-Ahadith al-mukhtara
10/89
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al-Diya’ al-Maqdisi, from Ibn
Mardawayh

al-Ahadith al-mukhtara
10/234-235
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... but he [Ibn Hajar] said after that: ‘Al-Tabari narrated it by way of Sa‘id ibn Jubayr, mursal;
and Ibn Mardawayh brought it out by way of Aba ‘Asim al-Nabil, from ‘Uthman ibn al-Aswad,
from Sa‘id ibn Jubayr, from Ibn ‘Abbas, similarly, and he did not doubt its connection; and
this is the soundest route of the hadith. Al-Bazzar said...” — I say: we have quoted al-

Bazzar’s words above. Then al-Hafiz mentioned the mursal reports that follow, and said:

‘These are mursal reports that strengthen one another’
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. when al-Hafiz answered al-Qadi ‘Iyad’s weakening of the hadith through al-Bazzar’s
connected chain on account of the doubt, he said: ‘As for its weakness, there is no
weakness in it at all’ — I say: he means in its narrators — ‘for all of them are trustworthy.
As for the doubt in it, its effect may come... but the most it amounts to is that it
becomes mursal; and that is proof for Tyad and others who accept the mursal of a

trustworthy narrator, and it is proof, when corroborated, for those who reject the

mursal — and it is corroborated only by the multitude of supporting routes’
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I say: all the men of this chain are trustworthy, all of them men of al-Tahdhib except those
below Ibn ‘Ar‘ara; none of them needs scrutiny except Aba Bakr Muhammad ibn ‘Ali al-Muqri’

al-Baghdadi ... [al-Khatib] mentioned no criticism or praise of him, so he is of unknown

status (majhal al-hal), and he is the defect of this connected chain...

Al-Albani also notes (p. 16) that al-Wahidi has the same report from ‘Uthman ibn al-Aswad

through Yahya al-Qattan mursal, and concludes that the mursal form is the correct one from ‘Uthman.
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al-Albani, quoting Ibn Hajar’s
Takhrij al-Kashshaf

Nasb al-majaniq

p-13
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al-Albani, quoting Ibn Hajar
Nasb al-majaniq
p. 14
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al-Albani
Nasb al-majaniq
p- 17
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ANALYSIS: WHAT THE TWO CONNECTED ROUTES ADD

Neither connected route is free of dispute. Umayya’s chain has only trustworthy or
truthful men, but Umayya alone connected it and the doubt is recorded in the chain
itself; Ibn Hajar’s answer is that at worst it falls back to a mursal, which is then
corroborated. Ibn Mardawayh’s chain is broken by one man of unknown status below
Abu ‘Asim.

The argument of this paper does not need either connected route. The case rests on the
mursal of Sa‘id itself, whose chain is admitted to be sound, together with the other

mursal reports in 2.3-2.5.

21



2.3 Abu Bakr ibn ‘Abd al-Rahman and the Medinan routes

Tree 2 — Medina II: Aba Bakr ibn ‘Abd al-Rahman, al-Zuhri, Masa ibn ‘Ugba and ‘Urwa

Yanus ibn Yazid al- ‘Abd Allah ibn Wahb Yianus ibn ‘Abd al-A‘la T T el
Ayli d. 159 d. 197 d. 264 — :;é)z;;l’hm' aoayan
thiga thiga hafiz ‘abid thiga
[EEEEEPEEEEEEEEEEEEE B
1 1
i i
H ! Aba Bakr ibn ‘Abd al- Ibn Shihab al-Zuhri
>\ unnamed / missing link |} Rahman d. 94 d. 125
H H thiqa faqih ‘abid agreed on his eminence
1 1
b i Muhammad ibn ‘Abd
Allah (al-Zuhri's al-Wagqidi d. 207 Ibn Sa‘d, al-Tabaqat 1/206
nephew) d. 152 matritk (the return from Abyssinia)
sadiiq with errors
____________________ .
i
! Ibn Shihab al-Zuhri Mubh: d ib 1-M bi; Musa
oy T stinab sl Zahe Masa ibn Ugba ¢ 11 Mubacamad iba sl Musayyab; Masa Rp——
no source named (mu‘da : d12s thiqa; imdm in maghdz1 ulayh d. —> ibn Abi Masa Kathir 5/442
H agreed on his eminence saduq yahim not graded here
Mohammed :
____________________ H
____________________ -
i
! Isma‘il ibn Ibrahi Isma‘l ibn Abi Us
. L Mosa oo a1 sl ibn Ibribion s ibn AV UWYS | it
usa names no source ! thiqa; imam in maghazi 1bn Uqgba deso nubuwwa 2/285-287
H not graded here sadig; erred from memory
i
____________________ a
| ol bl
1 1
] ] . ¢ 1 s ¢
! ! ‘Urwa ibn al-Zubayr Abi al Aswa(.i ; Abd Allah ibn Lahta Muhammad ibn ‘Amr I
Lot unnamed / missing link H 194 Muhammad ibn ‘Abd d. 17 5 ibn Khalid al-Harrani —> al-Tabarani, via al-
' h ' PR i al-Rahman d. 130 sadi - Haythami, Majma‘ 7/72
H H thiga faqih mashhar hina y books burned not graded here
: : !
b ccccccc == o4
VERDICT The al-Tabari branch — Yanus ibn ‘Abd al-Ala « Ibn Wahb « Yunus ibn Yazid — al-Zuhri — Abu Bakr ibn ‘Abd al-Rahman — is one of the two routes Ibn Hajar says have
men ‘on the condition of the two Sahihs’; al-Albani concedes it is sahih to Abu Bakr, and mursal. Ibn Abi Hatim’s and al-Bayhaqi’s versions drop Abu Bakr and stop at al-Zuhri or Musa
(mu‘dal). ‘Urwa’s version carries Ibn Lahi‘a, and al-Wagqidi’s is abandoned.
. Thiqa, top rank (thabt / hafiz / imam) . Thiqga / sadiq . Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matriik / accused of lying . Majhal / no jarh or ta‘dil Not graded here . Companion

[_] Missing / unnamed link Book preserving the report = === connection disputed = === did not hear from him == == not a witness to the event
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NARRATORS OF TREE 2

NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ Aba Bakr ibn ‘Abd al- 94 ‘o "3) C‘)‘ T b Ll ’\3[; A% A% trustworthy, a jurist, devout ... died Tagqrib no. 7976, p. 623
Rahman 94
@ Ibn Shihab al-Zuhri 125 43[_:5\) &S éc wame Lsld) a2g)|  the jurist and memoriser; his Taqrib no. 6296, p. 506
: eminence and precision are agreed
upon
® Yanus ibn Yazid al-Ayli 159 L& 5 S )\ R | I3 d C)T Y\L a4z  trustworthy, except for slight error in Taqrib no. 7919, p. 614
- ‘Lb:- )\ . s what he transmits from al-Zuhri, and
GAS e k-;} - error outside al-Zuhri

@® ‘Abd Allah ibn Wahb 197 Lle Ll ag  trustworthy, a memoriser, devout Taqrib no. 3694, p. 328
® Yuanus ibn ‘Abd al-Ala 264 4%  trustworthy Taqrib no. 7907, p. 613

Muhammad ibn ‘Abd 152 ru j A Gl truthful, with errors Tagrib no. 6049, p. 490
Allah (al-ZuhrT's nephew)
® al-Wagqidi 207 PR - 5 y sie abandoned, despite the breadth of his Tagqrib no. 6175, p. 498

knowledge
@® Mausa ibn ‘Ugba 141 < }UJ.\ d rL,,\ b 3z trustworthy, a jurist, an imam in the Tagqrib no. 6992, p. 552
; ” campaigns literature
Muhammad ibn Fulayh 197 e Gdo truthful but makes mistakes Tagqrib no. 6228, p. 502
Isma‘il ibn Abi Uways 226 o o o ;[,i L3 Li RIEWS truthful; erred in some hadiths from Taqrib no. 460, p. 108
. memory

@ Urwa ibn al-Zubayr 94 gy 4o iz trustworthy, a well-known jurist Taqrib no. 4561, p. 389
® Aba al-Aswad 130s 4%  trustworthy Taqrib no. 6085, p. 493
Muhammad ibn ‘Abd al-
Rahman

‘Abd Allah ibn Lahi‘a 174 s B s Lle . RIEWS truthful ... became confused after his Taqrib no. 3563, p. 319

books burned

Al-Tabari reports through Yanus ibn Yazid from Ibn Shihab al-Zuhri: ‘Abua Bakr ibn
‘Abd al-Rahman ibn al-Harith ibn Hisham told me), and then gives the story. The chain

to Aba Bakr is sound, as Ibn Hajar indicated and al-Albani accepted. Its source is inde-
pendent of Sa‘id ibn Jubayr’s: the first is Shu'ba « Abu Bishr « Sa‘%d; the second,
Yanus ibn Yazid « al-Zuhri « Aba Bakr ibn ‘Abd al-Rahman.
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Yanus told us: Ibn Wahb informed us: Yanus informed me, from Ibn Shihab, that he was asked
about His words ‘We sent no messenger or prophet before you...’; Ibn Shihab said: Aba Bakr
ibn ‘Abd al-Rahman ibn al-Harith told me that the Messenger of God £%, while in Mecca,
recited to them ‘By the star when it falls), and when he reached ‘Have you considered al-Lat
and al-‘Uzza, and Manat, the third, the other?” he said: ‘Their intercession is hoped for!
And the Messenger of God £ made a slip (saha). The polytheists in whose hearts is a
sickness met him, greeted him and rejoiced at it. He said to them: “That was only from Satan’

So God revealed ‘We sent no messenger or prophet before you...” until He reached ‘then God

abrogates what Satan casts’.

This version does not contain the word gharanig; it has only ‘their intercession is hoped for, and

attributes the words to Mohammed’s own slip (sahw), which he then ascribes to Satan.
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Ibn Jarir narrated it (17/121), and its chain to Aba Bakr ibn ‘Abd al-Rahman is sound, as

al-Suyuti said following al-Hafiz; but its defect is that it is mursal...
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Then Ibn Abi Hatim said: Masa ibn Abi Musa al-Kufi told us: Muhammad ibn Ishaq al-
Musayyabi told us: Muhammad ibn Fulayh told us, from Masa ibn ‘Ugba, from Ibn Shihab,
who said: Surat al-Najm was revealed while the polytheists were saying: ‘If this man
mentioned our gods with good, we would leave him and his companions be...” The Messenger
of God 2 was distressed by the harm and denial he and his companions suffered, and their
error grieved him; he wished for their guidance. When God revealed Surat al-Najm he said:
‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other? Is the male yours
and the female His?” — Satan cast, at that point, words when God mentioned the idols,
and said: ‘And they are the exalted gharaniq, and their intercession is that which is
hoped for! That was of Satan’s rhymed speech and his temptation. These two phrases fell into
the heart of every polytheist in Mecca ... and they said: ‘Mohammed has returned to his first
religion and the religion of his people! When the Messenger of God %€ reached the end of al-
Najm he prostrated, and everyone present, Muslim or polytheist, prostrated ... The Muslims
wondered at the polytheists” prostrating with them without faith or certainty — the Muslims
had not heard what Satan cast into the polytheists’ hearing ... The word spread among
people and Satan made it public until it reached Abyssinia ... This too is mursal. In the Tafsir
of Ibn Jarir it is from al-Zuhri, from Abt Bakr ibn ‘Abd al-Rahman ibn al-Harith ibn Hisham,
similarly. Al-Bayhaqi narrated it in Dal2’il al-nubuwwa and did not take it beyond Musa ibn

‘Ugba, who gave it in his Maghazi similarly ... I say: Muhammad ibn Ishaq mentioned it in the

Sira in a similar form; all of them are mursal and broken reports, and God knows best.
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Ibn Abi Hatim brought it out by way of Muhammad ibn Fulayh, from Muasa ibn ‘Ugba, from
Ibn Shihab, at length, and did not mention Aba Bakr ibn ‘Abd al-Rahman in its chain, so

it is mursal — indeed mu‘dal...
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Isma‘l ibn Abi Uways informed us: Isma‘il ibn Ibrahim ibn ‘Ugba informed us, from his uncle
Masa ibn ‘Ugba, in the Book of the Campaigns, who said: ... When God revealed Sarat al-
Najm and said ‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other)
Satan cast words at that point, when God mentioned the last of the idols, and said: ‘And they
are the exalted gharaniq, and their intercession is that which is hoped for’ ... When the
Messenger of God %€ reached the end of al-Najm he prostrated, and everyone present, Muslim
or polytheist, prostrated, except that al-Walid ibn al-Mughira, an old man, raised a palmful of
dust and prostrated on it ... The Muslims had not heard what Satan cast onto the polytheists’

tongues; as for the polytheists, they were reassured ... and Satan told them that the Messenger

of God £ had recited it in the prostration, so they prostrated to honour their gods ...

The text in Ibn Abi Hatim and al-Bayhagqi is the same Musa ibn ‘Ugba narrative; al-Bayhaqi’s chain

stops at Musa, Ibn Abi Hatim’s at al-Zuhri.
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Muhammad ibn Umar [al-Waqidi] informed us: Muhammad ibn ‘Abd Allah told me, from al-
Zuhri, from Abu Bakr ibn ‘Abd al-Rahman ibn al-Harith ibn Hisham, who said: That
prostration spread among people until it reached Abyssinia; the companions of the
Messenger of God £% heard that the people of Mecca had prostrated and become Muslim ...
They set out to return, until, an hour’s journey short of Mecca, they met riders from Kinana
and asked them about Quraysh. The riders said: ‘Mohammed mentioned their gods with
good, and the notables followed him; then he went back on it and returned to reviling
their gods, and they returned to hostility to him’ ... Muhammad ibn ‘Umar said: They had

left in Rajab of year five ... the prostration was in the month of Ramadan, and they

arrived in Shawwal of year five.

Weak (al-Wagqidi is matruk) and given here only for the date, which al-Waqidi supplies himself;

‘year five’ is year five of the mission.
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2.4 Abt al-‘Aliya

Tree 3 — Basra I: Abu al-‘Aliya

al-Mu'‘tamir ibn Muhammad ibn ‘Abd e Tt e e
Sulayman d. 187 al-Aa d. 245 > Jim el
thiga thiga
Dawud ibn Abi Hind
d. 140
thiga mutqin
Hammad ibn Salama Abi al-Walid al- Muhammad ibn al- I -
L] [ e ~ : - - al-Tabari, Jami al-bayan
I d. 16 Tayalisi d. 22 Muthanna d. 252
1 _ . X X 18/664-666
! Abi al-‘Aliya Rufay‘ thiga ‘abid thiga thabt thiqa thabt
Mohammed ' ibn Mihran d. 90 —
H thiga; much irsal
i
o4
e El
H i
H H Ibn Abi Hatim, Tafsir
L) links not printed —> 8/2501-2502 (chain not
H H preserved)
H i
[ a
VERDICT Every named link is thiga: both of al-Tabari’s chains meet at Dawud ibn Abi Hind and run through al-Mu‘tamir and Hammad ibn Salama separately — the ‘split’ Ibn Hajar
describes (farragahuma). Ibn Hajar puts its men on the condition of the two Sahihs; al-Albani concedes it is sahih to Aba al-‘Aliya. Its only defect is irsal.
. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq . Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matrik / accused of lying . Majhil / no jarh or ta‘dil Not graded here . Companion
[:] Missing / unnamed link Book preserving the report = === connection disputed = === did not hear from him == == not a witness to the event
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NARRATORS OF TREE 3

D.
NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ Aba al-‘Aliya Rufay* ibn 90 e T Solo L dL“’J}” S ag  trustworthy; transmits with gaps a Taqrib no. 1953, p. 210
Mihran ., . great deal ... died 90 or 93
Cpned g D 8
a1 - ¢ . . . ;
® Dawud ibn Abi Hind 140 5 fL e 0K e agp  trustworthy, meticulous; made Tagrib no. 1817, p. 200
mistakes late in life
@ al-Mu‘tamir ibn 187 a%  trustworthy Tagqrib no. 6785, p. 539
Sulayman
® Muhammad ibn ‘Abd al- 245 4% trustworthy Taqrib no. 6060, p. 491
Ala
® Hammad ibn Salama 167 5 Cﬁ\g k?‘ u,.,u\ o _‘\3\& az  trustworthy, devout; firmest in Thabit; ~ Taqrib no. 1499, p. 178
£ . his memory changed late in life

sj_L B ry g
@ Aba al-Walid al-Tayalist 227 ot 4% trustworthy, firm Taqrib no. 7301, p. 573
@ Muhammad ibn al- 252 ot 4% trustworthy, firm Tagqrib no. 6264, p. 505

Muthanna

Al-Tabari reports the story through al-Mu‘tamir ibn Sulayman and through Hammad
ibn Salama, both from Dawuad ibn Abi Hind, from Abu al—‘Aliya. This chain is sound to

Abu al-‘Aliya, and Ibn Hajar lists it among the mursal reports whose men are on the

condition of the two Sahihs.
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Ibn ‘Abd al-Ala told us: al-Mu‘tamir told us: I heard Dawtd, from Aba al-‘Aliya, who said:
Quraysh said to the Messenger of God #%: ‘Your companions are only the slave of Bani So-
and-so and the client of Bana So-and-so. If you mentioned our gods with something, we
would sit with you; for the nobles of the Arabs come to you, and if they saw that those who sit
with you are the nobles of your people, they would be more inclined to you’ He said: So Satan
cast into his wish, and this verse came down: ‘Have you considered al-Lat and al-‘Uzza, and
Manat, the third, the other?” He said: And Satan made to run on his tongue: Those are the
exalted gharaniq, and their intercession is hoped for; their like is not forgotten. He said:
The Prophet prostrated when he recited it, and the Muslims and the polytheists prostrated
with him. When he learned what had been made to run on his tongue, it weighed
heavily on him, and God revealed ‘We sent no messenger or prophet before you...” up to ‘and

God is Knowing, Wise’
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Ibn al-Muthanna told us: Abu al-Walid told us: Hammad ibn Salama told us, from Dawud ibn
Ab1 Hind, from Abu al-‘Aliya, who said: Quraysh said: ‘O Mohammed, only the poor, the
destitute and the weak sit with you; if you mentioned our gods with good, we would sit with
you, for people come to you from the horizons. So the Messenger of God £ recited Sarat al-
Najm, and when he reached this verse — ‘Have you considered al-Lat and al-‘Uzza, and Manat,
the third, the other?” — Satan cast onto his tongue: ‘And they are the exalted gharanigq,
and their intercession is hoped for! When he finished it, the Messenger of God £, the
Muslims and the polytheists prostrated [the edition repeats a letter: ‘wa-wa-l-musliman’, sic] —
except Abti Uhayha Sa‘id ibn al-‘As, who took a palmful of dust and prostrated on it, and said:
‘It is time for Ibn Abi Kabsha to mention our gods with good” — until it reached the Muslims
among the companions of the Messenger of God £% in Abyssinia that Quraysh had become
Muslim. What Satan had cast onto his tongue weighed heavily on the Messenger of God

L& and God revealed ‘We sent no messenger or prophet before you..." to the end of the verse.
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Al-Tabari brought it out (17/120) by two routes from Dawid ibn Abi Hind, from him, and its

chain to Abi al-‘Aliya is sound, but its defect is irsal...
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2.5 Qatada

Tree 5 — Basra II: Qatada

Muhammad ibn Thawr Muhammad ibn ‘Abd al- al-Tabari, Jami al-bayan
d. 190 Afa d. 245 18)66‘9 ’ ¥
thiga thiga
Ma‘mar ibn Rashid d. 154
thiqa thabt fadil
H :\l:(]ilal-Razzaq al-San‘ant al-Hasan ibn Yahya d. 263 al-Tabari, Jami‘ al-bayan
! e sadig 18/669
1 . . thiqa hafiz; changed when blind :
Mohammed H Qatada ibn Diama d. 110s
H thiga thabt
H
1
-4
Fmmmmmmm e E
1 1
i i
i i
! ik inted ! Ibn Abi Hatim, Tafsir 8/2502
_>: inks not printe ! (the ‘dozing’ version)
1 i
i i
L e e a
VERDICT Two chains through Ma‘mar, every link trustworthy or truthful. Al-Albani: ‘sahih to Qatada, but mursal or mu‘dal’ — Qatada belongs to a later generation than the other three.
. Thiqa, top rank (thabt / hafiz / imam) . Thiqga / sadiq . Sadiq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matriik / accused of lying . Majhil / no jarh or ta‘dil Not graded here . Companion
[:] Missing / unnamed link Book preserving the report = === connection disputed = === did not hear from him == == not a witness to the event
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NARRATORS OF TREE 5

D.
NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ Qatada ibn Di‘ama 110s P e CAJ FECH PR Y trustworthy, firm ... died in the 110s Tagrib no. 5518, p. 453
@® Ma‘mar ibn Rashid 154 o Iy, L} C)i ‘yl Ja’ab S AR ';rustwortl;l).f, ﬁr.m,he.xcellent —f except Taqrib no. 6809, p. 541
. % thing in his reports from
b 5y o pliny 281, b fOTSOe
S U fress u,.,.i 2 Thabit, al-A‘mash and Hisham ibn
e f‘JL’ 4 Sl L*:’ \-(} ‘Urwa, and what he narrated in Basra
® Muhammad ibn Thawr 190 a4 trustworthy Taqrib no. 5775, p. 471
® Muhammad ibn ‘Abd al- 245 a4  trustworthy Taqrib no. 6060, p. 491
Ala
® ‘Abd al-Razzaq al- 211 J,_T L} S e L3l 2z trustworthy, a memoriser and famous  Taqrib no. 4064, p. 354
San‘ani - oK, author; went blind late in life and
:...w A8 0
s 05 5B 0 F changed; had Shi‘ leanings

® al-Hasan ibn Yahya 263 Gsdo  truthful Taqrib no. 1290, p. 164

Al-Tabari reports the story through Ma‘mar from Qatada. Al-Albani acknowledged that

the chain is sound to Qatada, while describing it as mursal or mu‘dal.
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Ibn ‘Abd al-Afa told us: Ibn Thawr told us, from Ma‘mar, from Qatada: that the Prophet &
used to wish that God would not find fault with the polytheists’ gods; so Satan cast into his
wish, and he said: ‘The gods that are invoked — their intercession is hoped for, and
they are the exalted gharaniq! Then God abrogated that and made His verses firm: ‘Have
you considered al-Lat and al-‘Uzza’ until He reached ‘of authority’. Qatada said: When Satan
cast what he cast, the polytheists said: ‘God has mentioned their gods with good’, and rejoiced
at it; then he mentioned His words: “That He may make what Satan casts a trial for those in

whose hearts is a sickness! — Al-Hasan told us: ‘Abd al-Razzaq informed us: Ma‘mar informed

us, from Qatada, similarly.
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14002 — From Qatada, who said: While the Messenger of God % was praying at the Station
[of Abraham] he dozed, and Satan cast onto his tongue a phrase, and he spoke it, and the
polytheists seized on it against him. He said ‘Have you considered al-Lat and al-‘Uzza, and
Manat, the third, the other, and Satan cast onto his tongue while he dozed: ‘And their
intercession is hoped for, and they are with the exalted gharaniq’ The polytheists memorised
it, and Satan told them that the Prophet of God %€ had recited it, and their tongues were
loosened with it. So God revealed ‘We sent no messenger or prophet before you, and God

drove Satan off and taught His prophet his argument.

The printed edition gives this without a chain (reconstructed from al-Durr al-manthar).

4y caals Al et Py cis jame o Gl b 0 1122 17" o ) 42
13
.J.,b.vm_,‘ J.w‘/
Ibn Jarir brought it out (17/122) by two routes from Ma‘mar, from him; and it is sound to

Qatada, but it is mursal or mu‘dal.

2.6 Four mursal reports with sound chains

We therefore have four reports whose chains to their authors al-Albani himself admit-

ted to be sound:

AUTHOR OF THE REPORT CITY APPROX. DEATH (AH)
Abi al-‘Aliya Basra 90 (or 93)
Abu Bakr ibn ‘Abd al-Rahman Medina 94

Sa‘id ibn Jubayr Kufa 95
Qatada Basra 110s (c. 117)

This spread over three cities, with authors of different generations and dates, is a cir-
cumstance that deserves weight when the independence of the sources is examined. It is
not conclusive proof that each source was independent, but neither does it allow a sin-

gle common source to be assumed without evidence.
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In sum, what prevents using a mursal hadith with several transmitters as proof is one of two
possibilities: first, that the source of the transmitters is one; second, that they are many but all
severely weak. After this introduction we can say: if we look at the reports of this story, we
find all of them mursal except the hadith of Ibn ‘Abbas, whose routes are all flimsy and
severely weak and cannot repair those mursal reports. That leaves these mursal reports —
seven, as you know — of which four have sound chains: the mursal of Sa‘id ibn Jubayr,
of Abii Bakr ibn ‘Abd al-Rahmian ibn al-Harith, of Aba al-‘Aliya (nos. 1-3), and the
mursal of Qatada (no. 5). One of the two possibilities applies to them, because they are of
one generation: Sa‘id ibn Jubayr died in 95, Abt Bakr ibn ‘Abd al-Rahman in 94, Aba al-‘Aliya
— his name is Rufay, in the diminutive — in 90, and Qatada in the 110s; the first is Kufan,
the second Madinan, the last two Basran. It is possible (ja'iz) that their source, from whom
they took this story, was one only, and unknown. And it is possible that they were
many, but all weak. With these possibilities the soul cannot be at ease in accepting their
hadith, especially in so grave a matter touching the noble station; so the scholars have, without
doubt, followed one another in rejecting it, indeed in denouncing it as false; and there is no

ground for that from the side of transmission except what we have mentioned.

Al-Albani’s own count and dates; his last clause concedes that, on the transmission side, the

rejection rests on these two possibilities alone.

It must be stressed: that the chains to these Successors are sound is not a claim of
the story’s defenders alone; it was conceded by al-Albani, the author of the most
thorough book written to deny the story. The dispute concerns the value of these

mursal reports and whether they can corroborate one another.

al-Albani
Nasb al-majaniq

pp. 45-46
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2.7 The weaker families

The remaining families add little or nothing by way of corroboration, but they are part of the record and are given with their grades. Ibn Hajar’s judgement on them stands: apart from

Sa‘id ibn Jubayr’s route, ‘all of them are either weak or broken’.

Muhammad ibn Ka‘b al-Qurazi, Muhammad ibn Qays, and Ibn Sa‘d’s informants

Tree 1 — Medina I: Muhammad ibn Kab al-Qurazi, Muhammad ibn Qays, and Ibn Sa‘d’s informants

Mohammed

VERDICT No branch rises above weak. The Ibn Ishaq branch has a trustworthy link (Yazid ibn Ziyad al-Madani) but Ibn Ishaq transmits with ‘an, and al-Tabari’s shaykh Ibn Humayd is
weak; Abt Ma‘shar’s branch has two weak links at its head; both Ibn Sa‘d routes pass through al-Waqidi (matruk). Muhammad ibn Kab was born in 40 AH, so every branch here is mursal at

best.

Muhammad ibn Kab
al-Qurazi d. c. 120
thiga; born 40 AH

Muhammad ibn Kab al-
Qurazi

thiga; born 40 AH
Muhammad ibn Qays
(Aba Ma‘shar's shaykh)
da‘if

Muhammad ibn Fadala
al-Zafari

no jarh or ta‘dil recorded

al-Muttalib ibn ‘Abd
Allah ibn Hantab

sadugq; much tadlis and irsal

—t— b —t— —t

Yazid ibn Ziyad al-
Madani
thiga

Abu Ma‘shar Najih
d. 170
da‘if; became confused

Yianus ibn Muhammad
ibn Fadala

no jarh or ta‘dil recorded

Kathir ibn Zayd al-
Aslami
sadiq yukhti

e

Muhammad ibn Ishaq
d. 150

sadiq yudallis — uses ‘an

Hajjaj ibn Muhammad
al-Missisi d. 206

thiqa thabt; confused at the
end

al-Wagqidi d. 207

matrik

al-Wagqidi d. 207

matritk

Salama ibn al-Fadl
d. 190s

sadiq kathir al-khata

Yinus ibn Bukayr
d. 199
sadiiq yukhti

Sunayd al-Husayn ibn
Dawad d. 226
weakened

——> Ibn Sa‘d, al-Tabaqat 1/205

—> Ibn Sa‘d, al-Tabaqat 1/205

Muhammad ibn
Humayd al-Razi d. 248
hafiz da‘if

Ahmad ibn ‘Abd al-
Jabbar al-‘Utaridi

d. 272

da‘f; his hearing of the Sira
sound

al-Qasim (al-Tabari's
shaykh)

not graded here

—

—

al-Tabari, Jami‘ al-bayan
18/663-664

Sira of Ibn Ishaq, Yanus
recension (not checked
here)
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. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadtq . Sadiiq with defects (errs, tadlis, ikhtilat) . Daif / layyin . Matrik / accused of lying . Majhil / no jarh or ta‘dil Not graded here . Companion

[_-j Missing / unnamed link Book preserving the report = === connection disputed = = === did not hear from him == == not a witness to the event
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NARRATORS OF TREE 1

NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
® Muhammad ibn Kab al- ¢ 120 J‘ CJWJT S PR e[c ag trustworthy, learned ... born in 40 Tagqrib no. 6257, p. 504
Qurazi . . according to the correct view;
i B - c,wj\
g L-B A5 J s rh}} > whoever said he was born in the
ggj \ Prophet's lifetime erred
® Yazid ibn Ziyad al- — G e e 3 L}.\ o aby ol Y:?zid ibn Ziyad ibn Abi Ziyad ... Taqrib no. 7715, p. 601
Madani - 13 ke aac client of Bana Makhztum, Madinan,
‘55 S‘JJ; trustworthy (the matrak one is the
Damascene, no. 7716)
Muhammad ibn Ishaq 150 s u‘j_‘\, Gao ()L (L,\ the imam of the maghazi; truthful; Taqrib no. 5725, p. 467
- i g : tises tadlis; accused of Shiism
2l adl prac :
e and Qadarism
Salama ibn al-Fadl 190s M\ J\_&{ RIEWS truthful, makes many mistakes Taqrib no. 2505, p. 248
® Muhammad ibn Humayd 248 e (g ol C)K; Caa Lle @ memoriser, weak; Ibn Ma‘in Taqrib no. 5834, p. 475
al-Razi AR thought well of him
b sl)
Yanus ibn Bukayr 199 &144 Gado truthful, errs Taqrib no. 7900, p. 613
® Ahmad ibn ‘Abd al- 272 csp sl dclery Cams weak, though his hearing of the Sira Taqrib no. 64, p. 81
Jabbar al-‘Utaridi is sound
® Muhammad ibn Qays — . ¥9) d“y c‘:, u‘"é o)A Muhammad ibn Qays, Aba Ma‘shar's Taqrib no. 6246, p. 503
(Abu Ma‘shar's shaykh) A5 el - . L shaykh ... weak; whoever confused
i el Of (R him with the preceding (the reliable
Madinan storyteller) erred
® Abu Ma‘shar Najih 170 Ll 1 u‘j . Case  Weak ... grew old and became Taqrib no. 7100, p. 559
confused
® Hajjaj ibn Muhammad 206 o, j_T d Lls) oK) o¢ 4 trustworthy, firm, but became Taqrib no. 1135, p. 153
al-Missisi i confused at the end of his life
® Sunayd al-Husayn ibn 226 oK 4}{) Azf,ﬂ} AN C Cans declared weak despite his standing Taqrib no. 2646, p. 257
Dawud La . . and knowledge, because he used to
et 2 o) e . < b
prompt his shaykh Hajjaj ibn
Muhammad
® Muhammad ibn Fadala — Leged f i f\ Ly ... f':[, dT o les, }T Ibn Abi Hatim lists him and his son Nasb al-majaniq p. 30
al-Zafari - ; 4 without criticism or praise (al-Albani)
Moots Vs b
® Yanus ibn Muhammad — leged f i e .. f:[, dT o s, j as for his father (al-Albani) Nasb al-majaniq p. 30
ibn Fadala - 3 4
Moots ¥y > 2
® al-Wagidi 207 e G C 5)J;ﬂ abandoned, despite the breadth of his Taqrib no. 6175, p. 498
knowledge
al-Muttalib ibn ‘Abd — Jl J‘y\ Iy u'“d 2! J«f Gado truthful; much tadlis and irsal Tagqrib no. 6710, p. 534
Allah ibn Hantab ‘ )
Kathir ibn Zayd al- truthful, errs Tagqrib no. 5611, p. 459

Aslami

- 12 Gsde
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Al-Qasim told us: al-Husayn told us: Hajjaj told us, from Abu Ma‘shar, from Muhammad ibn
Kab al-Qurazi and Muhammad ibn Qays, who said: The Messenger of God %€ sat in one of
the gatherings of Quraysh, crowded with people, and he wished that day that nothing
would come to him from God that would drive them from him. God revealed to him ‘By
the star when it falls; your companion has not strayed nor erred, and the Messenger of God
%€ recited it until he reached ‘Have you considered al-Lat and al-‘Uzza, and Manat, the third,
the other?” — Satan cast onto him two phrases: ‘Those are the exalted gharaniqa, and
their intercession is hoped for’, and he spoke them. Then he went on and recited the
whole stra, prostrated at its end, and the people all prostrated with him; al-Walid ibn al-
Mughira raised dust to his forehead and prostrated on it, for he was an old man unable to
prostrate. They were pleased with what he had said, and said: ‘We know that God gives life
and death, creates and provides; but these gods of ours intercede for us with Him. Since you
have given them a share, we are with you They said: In the evening Gabriel came to him and
he recited the sira to him; when he reached the two phrases Satan had cast onto him, he said:
‘I did not bring you these two. The Messenger of God € said: ‘I have invented against
God, and said of God what He did not say! So God revealed to him ‘They were about to
tempt you away from what We revealed to you, so that you would invent against Us something
else...” up to ‘then you would find no helper against Us’ He remained grieved and anxious
until there came down to him ‘We sent no messenger or prophet before you...” He said: Those
of the emigrants in Abyssinia heard that the people of Mecca had all become Muslim and
returned to their clans ... and found the people had relapsed when God abrogated what Satan
had cast.
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Ibn Humayd told us: Salama told us, from Ibn Ishaq, from Yazid ibn Ziyad al-Madani, from
Muhammad ibn Kab al-Qurazi, who said: When the Messenger of God £ saw his people
turning away from him, and it pained him to see how far they were from what he had brought
them from God, he wished within himself that something would come to him from God
by which he could bring himself and his people closer ... When he reached God’s words
‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other?” Satan cast onto
his tongue — because of what he had been telling himself and wishing to bring his
people — ‘Those are the exalted gharaniq, and their intercession is approved. When
Quraysh heard it they rejoiced ... and the believers believed their Prophet in what he
brought them from their Lord, not suspecting him of error, illusion or slip. When he
reached the prostration at the end of the sura he prostrated; the Muslims prostrated with their
Prophet ... and the polytheists in the mosque, of Quraysh and others, prostrated at hearing
their gods mentioned ... Quraysh went out saying: ‘Mohammed has mentioned our gods in the
best way; he claimed in what he recites that they are the exalted gharaniq and that their
intercession is approved’ ... Gabriel came to the Prophet £ and said: ‘O Mohammed, what
have you done? You have recited to people what I did not bring you from God, and said
what was not said to you. The Messenger of God £ grieved at that and feared God greatly
.. So God revealed ‘We sent no messenger or prophet before you... ... And Quraysh said:
‘Mohammed has regretted the standing he gave your gods with God, and changed it and

brought something else’ ...

cdme By e @lel ) we ) ST A s iy

.. This Yazid is trustworthy, but the one who narrates from him, Ibn Ishaq, is a mudallis,

and he used ‘an (‘an‘anahu).
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Muhammad ibn ‘Umar [al-Waqidi] informed us: Yanus ibn Muhammad ibn Fadala al-Zafari
told me, from his father; and Kathir ibn Zayd told me, from al-Muttalib ibn ‘Abd Alldh ibn
Hantab; they said: The Messenger of God £€ saw his people holding back from him, so he sat
alone and wished, and said: ‘If only nothing were revealed to me that would drive them
from me! The Messenger of God %€ drew near to his people ... One day he sat in one of the
gatherings around the Ka‘ba and recited to them ‘By the star when it falls’ until he reached
‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other’; Satan cast two
phrases onto his tongue: ‘Those are the exalted gharaniq, and their intercession is
hoped for), and the Messenger of God i€ spoke them ... In the evening Gabriel came and
he recited the sira to him; Gabriel said: ‘Did I bring you these two phrases?” The Messenger
of God ¥ said: ‘T said of God what He did not say. So God revealed to him ‘They were
about to tempt you away from what We revealed to you...” up to ‘then you would find no

helper against Us’.
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The routes attributed to Ibn ‘Abbas, and al-Dahhak

Tree 7 — Ibn ‘Abbas: the attributed routes; and al-Dahhak

not a w

route to him not given
- d. 68 — g

Abu Bakr al-Hudhali
matrak al-hadith

Ibn Mardawayh, as cited in

‘Abbas d. 104 — Fath al-Bari 8/439

thiga thabt

—>
Companion; born 3 BH

‘Ati - the ‘Awfi family (4
j\tlyya 1 AWﬁ d;“ 1 lineks)w 1 family ( al-Tabari, Jami al-bayan
all weak (al-Albani) 18/666
‘Abd Allah ibn ‘Abbas 1 ‘Ikrima, client of Ibn Ayyiib (al-Sakhtiyani)

Sulayman al-Taymi Ibn Mardawayh, as cited in
not graded here Fath al-Bari 8/439

Mohammed

al-Dahhak ibn ‘Ubayd ibn Sulayman Ab Mu'adh al-Fadl al-Husayn ibn al-Faraj E E

Muzahim d. 100s 1a bas bih ib]:.l Khalid da‘if.' matriik (al-Alban) ﬁi huddithtu — unnamed EH 18/666

R much irsal no jarh or ta‘dil recorded H H

L e e H

VERDICT Ibn Hajar: apart from Sa‘id ibn Jubayr’s route, ‘all of them are either weak or broken’ The ‘Awfi chain is ‘linked throughout by weak narrators’ (al-Albani); the Ibn Mardawayh
routes carry al-Hudhali (matruk) or an unnamed informant. Al-Dahhak’s report is his own statement — al-Tabari does not route it through Ibn ‘Abbas — and reaches al-Tabari through an
unnamed informant and al-Husayn ibn al-Faraj. The sound part of the Ibn ‘Abbas material is only the prostration (al-Bukhari).
. Thiqa, top rank (thabt / hafiz / imam) . Thiga / sadiaq . Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matriik / accused of lying . Majhal / no jarh or ta'dil Not graded here . Companion

[_} Missing / unnamed link Book preserving the report = === connection disputed = === did not hear from him = === not a witness to the event

al-Tabari, Jami* al-bayan
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NARRATORS OF TREE 7

D.

NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ ‘Abd Allah ibn ‘Abbas 68 . @Wu SﬁrJL\ y s born three years before the Hijra Taqrib no. 3409, p. 309
© ‘Atiyya al-‘Awfi 111 L) oe - OK) | ):f GE‘ Gado truthful, errs a great deal; a Shiiand a  Taqrib no. 4616, p. 393
mudallis
® the ‘Awfi family (4 links) — ]/ s : ‘\:, 2o sl] 1ia, @ very weak chain, linked throughout Nasb al-majaniq p. 33
il by weak narrators: Muhammad ibn
: * Sa‘d (layyin), his father Sa‘d, his uncle
al-Husayn, al-Hasan ibn ‘Atiyya (al-
Albani)
@ ‘Ikrima, client of Ibn 104 el e[c o 4 trustworthy, firm, learned in tafsir Taqrib no. 4673, p. 397
‘Abbas
@® Abu Bakr al-Hudhali 167 oddl g )y fe S JL,;T a teller of reports; his hadith is Tagrib no. 8002, p. 625
- abandoned
© al-Dahhak ibn Muzahim 100s truthful; transmits with gaps a great Taqrib no. 2978, p. 280

® ‘Ubayd ibn Sulayman —

® Aba Mu‘dh al-Fadl ibn —
Khalid

® al-Husayn ibn al-Faraj -
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deal

no harm in him (acceptable)

Ibn Abi Hatim lists him without
criticism or praise (al-Albani)

weak, abandoned (al-Albani)
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Muhammad ibn Sa‘d told me: my father told me: my uncle told me: my father told me, from

his father, from Ibn ‘Abbas, on His words ‘We sent no messenger or prophet before you...” up

to ‘and God is Knowing, Wise’: The Prophet of God £ was praying when the account of the

gods of the Arabs was revealed to him, and he began to recite it. The polytheists heard him

and said: ‘We hear him mentioning our gods with good) and drew near. While he was reciting

‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other?’ Satan cast: “Those

are the exalted gharaniq; from them intercession is hoped for, and he began to recite

it. Then Gabriel came down and abrogated it, and said to him: ‘We sent no messenger or

prophet before you..."
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Taqrib no. 4377, p. 377

Nasb al-majaniq p. 28

Nasb al-majaniq p. 28

al-Tabari
co s 0f oo . ;
Jami al-bayan
u‘ U”U L"}) "3)9 18/666
Shamela 7
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I was told (huddithtu), from al-Husayn, who said: I heard Aba Mu‘adh say: ‘Ubayd informed
us: [ heard al-Dahhak say, on His words ‘We sent no messenger or prophet before you...: The
Prophet of God £, while in Mecca, had revelation sent down to him about the gods of the
Arabs, and he began to recite al-Lat and al-‘Uzza and to repeat them often. The people of
Mecca heard the Prophet of God mention their gods, rejoiced, and drew near to listen; and
Satan cast into the Prophet’s recitation: ‘Those are the exalted gharaniq; from them

intercession is hoped for) and the Prophet ££ recited it so. Then God revealed to him ‘We

sent no messenger...’ to ‘and God is Knowing, Wise’.

Al-TabarT’s ‘huddithtu’ (‘I was told’) leaves his own informant unnamed.
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.. al-Tabarani brought it out in brief in al-Mu§am al-kabir (11/11866) by two routes from
‘Abd al-Warith: Ayyub told us, from ‘Tkrima, from Ibn ‘Abbas, that the Prophet L& prostrated
in Mecca at al-Najm, and the Muslims and the polytheists prostrated with him. This is a

sound chain on al-Bukhari’s condition; this much of the story is what is sound from

Ibn ‘Abbas and other Companions...
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al-Tabari
Jami‘ al-bayan
18/666-667

Shamela 7

al-Albani
Nasb al-majaniq

p. 34, note
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Abu Salih and al-Kalbi; al-Suddi
Tree 4 — Kufa: Abu Salih and al-Kalbi; al-Suddi

‘Abd Allah ibn ‘Abbas

not a wi not el Aba $alih Badham Muhammad ibn al-Sa'ib Yahya ibn Kathir ‘Abbad ibn $uhayb Ibn Mardawayh, as cited in

3 d" o8 . - da‘tf; did not hear Ibn ‘Abbas al-Kalbi d" 146 not identified here matriik fa]vAlbanl, citing al- Fath al-Bari 8/439
Companion; born 3 BH : accused of lying ’ Dhahabi)
________________________ -
1
1
'
H . - - I R — Sromrd] 8
unnamed / missing link i Isma‘il al-Suddi d. 127 Asbat ibn Nasr Ibn Abt k/latlm, as cited in Fath
! al-Bari 8/439
H
1
________________________ -4
________________________ .
'
H ‘Salih' (as named in al- e - Al .
' yalil < - 27 ‘Abd ibn Hi d, ted b
unnamed / missing link > Durr) e Isma'il al-Suddi d. 127 e Aol LRI, €9 Gl by

1-Albani (Nasb p. 26
not identified al ani (Nasb p. 26)

VERDICT The al-Kalbi route is broken at Abu Salih, who ‘narrates from Ibn ‘Abbas but did not hear from him’ (Ibn Hibban), and al-Kalbi is accused of lying; al-Albani calls it ‘very weak,

indeed fabricated’ Al-Suddi’s versions do not pass through Abu Salih « Ibn ‘Abbas: Ibn Abi Hatim has it from al-Suddi himself (via Asbat), and ‘Abd ibn Humayd from al-Suddi « ‘Salih’ —

both mursal.

. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matrik / accused of lying Majhil / no jarh or ta‘dil Not graded here . Companion

T 1 Missing / unnamed link Book preserving the report = = = = connection disputed = === did not hear from him  « « - - not a witness to the event
Lad
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NARRATORS OF TREE 4

GRADING (AS QUOTED)

TRANSLATION

SOURCE

D.
NARRATOR AH
@ ‘Abd Allah ibn ‘Abbas 68
® Aba Salih Badham —
® Muhammad ibn al-S3’ib 146
al-Kalbi
® ‘Abbad ibn Suhayb —
© Ismafl al-Suddi 127

@ Asbat ibn Nasr —

— e

A

Badham Abu Salih, client of Umm Hani’ bint Abi Talib, sister of ‘Ali ibn Abi Talib: he narrates

e SO 8 bl (18

dor [ o] anis

G2 gy B s

Ll ) JB K 8T Al .\Di}aj
Ol oo a7 d L.sn.l!\

e s e Bode

born three years before the Hijra

weak, [a mudallis], transmits with gaps.
Ibn Hibban: 'he narrates from Ibn
‘Abbas but did not hear from him'

accused of lying, and of Rafidism

one of the abandoned narrators, as al-
Dhahabi says in al-Mizan (al-Albani)

truthful but makes mistakes; accused
of Shi‘ism

truthful, makes many mistakes,
narrates oddities

Shamela 7

from Ibn ‘Abbas but did not hear from him; al-Kalbi narrates from him...

Taqrib no. 3409, p. 309

Taqrib no. 634, p. 120

Taqrib no. 5901, p. 479

Nasb al-majaniq p. 32

Taqrib no. 463, p. 108

Taqrib no. 321, p. 98

Ibn Hibban (d. 354)
al-Majrithin
ed. Zayid, 1/185
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Ibn Abi Hatim
Tafsir al-Qur'an al-‘azim
8/2502, no. 14003

Shamela 7
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14003 — From al-Suddi, who said: The Prophet € went out to the mosque to pray, and while

he was reciting he said ‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the

other?” and Satan cast onto his tongue, and he said: ‘Those are the exalted gharaniqa,

and their intercession is hoped for’ — until, reaching the end of the siira, he prostrated, his

companions prostrated, and the polytheists prostrated at his mentioning their gods. When he

raised his head they carried him and ran with him through the two quarters of Mecca, saying:

‘The prophet of Bani ‘Abd Manaf!’ — until Gabriel came and he recited to him, and recited
those two phrases; Gabriel said: ‘God forbid that I should have taught you this!” It weighed

heavily on him, and God revealed, to comfort him, ‘We sent no messenger before you..."

Ibn Hajar identifies Ibn Abi Hatim’s route as Asbat « al-Suddi (Fath 8/439).
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Mugatil ibn Sulayman

Tree 6 — Balkh: Mugqatil ibn Sulayman

—> Tafsir Mugatil 3/132 (Q 22:52)

—> Tafsir Mugatil 3/680 (Q 39:45)

Mugqatil ibn Sulayman d. 150
kadhdhabiuhu wa-hajarihu

Mohammed

> Tafsir Mugatil 4/162 (Q 53:19-24)

L> Tafsir Mugatil 4/887 (Q 109)

VERDICT Mugatil gives the story four times, with no chain at all; Ibn Hajar: ‘they called him a liar and abandoned him’. Of no value for corroboration.

. Thiqa, top rank (thabt / hafiz / imam) . Thiqa / sadaq Saduq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matrik / accused of lying Majhil / no jarh or ta‘dil Not graded here . Companion

[-] Missing / unnamed link Book preserving the report ~ = === connection disputed = === did not hear from him not a witness to the event
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NARRATORS OF TREE 6

NARRATOR Ai—l GRADING (AS QUOTED) TRANSLATION SOURCE
@ Mugqatil ibn Sulayman 150 e A s 0 2oy _( they called him a liar and abandoned Taqrib no. 6868, p. 545

him; accused of anthropomorphism

-

ae d Lo ealal plis e 3Ll 3 T 06 Ly oo & e - 0l

Mugatil ibn Sulayman (d. 150)
‘ - .‘ . ‘ C‘f\b °.é\y°‘ E&jé‘ :L,‘;/ &.h‘/ " ;’m ):°E‘/f’i 'dlﬁé - Tafstr Mugatil
(M Gl A ‘s~ S 6559 (Al o @A S ’(l"“ﬁ 3/132 (Q 22:52)
ol elat Y OIS ST e L ¢ A7 el e Shamela 7
... The Prophet £& was reciting in prayer at the Station of Abraham %% and dozed, and said:
‘Have you considered al-Lat and al-‘Uzza, and Manat, the third, the other? Those are the

exalted gharaniq; with them intercession is hoped for! When the unbelievers of Mecca

heard that their gods had intercession, they rejoiced...

The same account recurs at 3/680 (Q 39:45), 4/162 (Q 53:19-24) and 4/887 (Q 109); the

modern editor objects to it in a footnote at 3/680.
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al-Hasan al-Basri

Tree 9 — Basra III: al-Hasan al-Basri

al-Jassas, Ahkam al-Qur’an 5/84 (‘ruwiya ‘an

3
S
I
g
E2
°s.
s
s
3

al-Hasan’)
R L P L L P P B
1 1
i i L e e e e e a
i i
! ! al-Hasan al-Basri d. 110
Mohammed ! unnamed / missing link —> : 2
h i
: : | e bl
] 1 1 1
L e e H | i
i i
i i
] no chain given —> al-Mawardi, al-Nukat wa-l-‘uytin 4/35
i i
1 i
L e e e e e e H

VERDICT Two late exegetes cite al-Hasan without a chain. His version differs in substance: the words were said by Mohammed as a rebuke — ‘in your view they are like the high cranes’
(al-Jagsas: ‘by way of censure’). It confirms the words were circulating as part of the episode, but it is not a corroborating witness for the standard account.

. Thiqa, top rank (thabt / hafiz / imam) . Thiga / sadaq Sadaq with defects (errs, tadlis, ikhtilat) . Da‘if / layyin . Matriik / accused of lying Majhal / no jarh or ta‘dil Not graded here . Companion

[_] Missing / unnamed link Book preserving the report ~ = === connection disputed = === did not hear from him not a witness to the event
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NARRATORS OF TREE 9

D.
NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
al-Hasan al-Basri 110 \,rg:{ J“J, &{) s J.,ab 4?29 4%  trustworthy, a well-known jurist; Tagrib no. 1227, p. 160

transmits with gaps a great deal and

SRET

practises tadlis
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LC‘_ ’b} P L}a ‘:S:J r‘L d CL,;Y “r/ P % ~ "P ‘2;‘2) al-Jassas (d. 370)
o o 1 - s 02 or sk Gl - @ - sl so0 - 02 0 ’ _ 5o
KT A A S ool o " Ahkam al-Quran
(’!-’ké‘s:“ é«’;. & ’g/ﬁ L,é (}"JJ W"’L""‘ dl’ J’J‘ %‘jjg ;v\f ‘s ed. Qamhawi, 5/84
It is narrated (ruwiya) from al-Hasan that when he recited what mentions the idols, the Shamela 7
Prophet %€ said to them: ‘In your view they are only like the exalted gharaniq, and their

intercession is hoped for — in your claim’, by way of censure of them.

p}; ‘} ‘.'.;‘ ’ L"iﬂ r{&lﬁ: ‘:"j B &m‘ Séa'" B w‘ d‘é‘j"g ‘.} JB LC“ c\)‘ al-Mawardi (d. 450)
- al-Nukat wa-I-‘uyiin
'O“‘;'\ 46, 4/?516 o

The fourth [view]: he only said: ‘They are like the exalted gharaniq’ — meaning the angels Shamela 7

— ‘and their intercession is hoped for’, that is, in your claim. Al-Hasan said this.
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Those Who Affirmed the Story or Its Basis

3.1 Ibn Hajar al-‘Asqalani

This is the most important text on the question, and it cannot be reduced to a mere
listing of reports. Ibn Hajar says that the multitude of routes shows the story has a ba-
sis, names two further mursal routes whose men are on the condition of the two
Sahihs, and answers Ibn al-‘Arabi and al-Qadi Tyad: ‘all of that does not accord with

the rules’.
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Ibn Hajar (d. 852)
Fath al-Bari
ed. al-Salafiyya, 8/439

Shamela 7
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On this interpretation of Ibn ‘Abbas is to be read what comes from Sa‘id ibn Jubayr. Ibn Abi
Hatim, al-Tabari and Ibn al-Mundhir brought out by routes from Shu‘ba, from Aba Bishr, from
him: The Messenger of God %% recited al-Najm in Mecca, and when he reached ‘Have you
considered al-Lat and al-‘Uzza, and Manat, the third, the other?” Satan cast onto his tongue:
‘Those are the exalted gharaniq, and their intercession is hoped for! The polytheists said: ‘He
has not mentioned our gods with good before today’; he prostrated and they prostrated, and
this verse came down. Al-Bazzar and Ibn Mardawayh brought it out by way of Umayya ibn
Khalid, from Shuba, and he said in its chain: from Sa‘id ibn Jubayr, from Ibn ‘Abbas, ‘as I
reckon’... Al-Bazzar said: ‘It is not narrated connected except by this chain; Umayya ibn Khalid
alone connected it, and he is trustworthy and well known; it is only narrated by way of al-
Kalbi, from Aba Salih, from Ibn ‘Abbas Al-Kalbi is abandoned and not relied on. Al-Nahhas
brought it out by another chain containing al-Waqidi; Ibn Ishaq mentioned it at length in the
Sira, with a chain from Muhammad ibn Kab; so did Masa ibn ‘Ugba in the Maghazi from Ibn
Shihab al-Zuhri; and Aba Ma‘shar in his Sira from Muhammad ibn KaDb al-Qurazi and
Muhammad ibn Qays, and al-Tabari gave it by his route; Ibn Abi Hatim gave it by way of
Asbat from al-Suddi; Ibn Mardawayh narrated it by way of ‘Abbad ibn Suhayb, from Yahya ibn
Kathir, from al-Kalbi, from Abu Salih; and from Abt Bakr al-Hudhali and Ayyub, from Tkrima;
and Sulayman al-Taymi from someone who told him — all three from Ibn ‘Abbas; al-Tabari
also gave it by way of al-‘Awfi from Ibn ‘Abbas. Their meaning is all one. All of them, apart
from the route of Said ibn Jubayr, are either weak or broken; but the multitude of
routes shows that the story has a basis (asl), besides which it has two further mursal
routes whose men are on the condition of the two Sahihs: one, what al-Tabari brought out
by way of Yanus ibn Yazid, from Ibn Shihab: Abu Bakr ibn ‘Abd al-Rahman ibn al-Harith ibn
Hisham told me — and he mentioned the like of it; the second, what he also brought out by
way of al-Mu‘tamir ibn Sulayman and Hammad ibn Salama — separately — from Dawud ibn
Ab1 Hind, from Aba al-‘Aliya. Ab@ Bakr ibn al-‘Arabi was bold, as is his habit, and said:
‘Al-Tabari mentioned on this many false reports without basis’ — an unqualified

statement that is rejected.
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Ibn Hajar
Fath al-Bari
8/439
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Likewise Tyad’s statement: ‘This hadith was not brought out by any of the people of
soundness, nor narrated by a trustworthy narrator with a sound, connected chain, given the
weakness of its transmitters, the inconsistency of its versions and the breaks in its chain’; and
his statement: ‘None of the Successors and exegetes from whom this story is carried gave it a
chain or raised it to a Companion, and most routes from them are weak and flimsy’; he said:
‘Al-Bazzar showed that it is not known by any route that may be mentioned except that of
Abtu Bishr from Sa‘id ibn Jubayr, with the doubt that occurred in its connection; as for al-
Kalbi, it is not permitted to narrate from him because of the severity of his weakness! Then he
rejected it by reasoning: had that happened, many who had become Muslim would have
apostatised, and that is not reported. All of that does not accord with the rules (1a
yatamashsha ‘ala al-qawa‘id). For when routes are many and their sources (makharij)
are distinct, that shows they have a basis; and I have mentioned that three of its chains
are on the condition of the Sahih; they are mursal reports of the kind used as proof by
those who use the mursal as proof, and likewise by those who do not, because they
corroborate one another. And once that is established, what is objectionable in them must be
interpreted (ta'wil) — namely his saying ‘Satan cast onto his tongue: Those are the exalted
gharaniq, and their intercession is hoped for’ — for it is not permitted to take it in its
apparent sense (zahir), because it is impossible for him L€ to add to the Quran deliberately
what is not of it, or inadvertently where it contradicts the monotheism he brought, given his
protection [from error]...

Ibn Hajar affirms the basis of the story on the rules of transmission and then declares its apparent
sense impossible on doctrinal grounds, reviewing interpretations (that Satan spoke in a pause and imitated
his voice; that the polytheists inserted it; etc.). The three chains ‘on the condition of the Sahih’ are Sa‘id ibn
Jubayr, Aba Bakr ibn ‘Abd al-Rahman and Aba al-‘Aliya; Qatada is not among them. Al-Alasi (9/169)

quotes this passage with the words ‘and it has a connected route with a sound chain brought out by al-

Bazzar), which are not in the Salafiyya text.

This judgement rests on three things: Sa‘id ibn Jubayr’s report, whose chain to Sa‘d is
sound; the routes of Abwi Bakr ibn ‘Abd al-Rahman and Abu al-‘Aliya, two strong mur-
sal reports in respect of their men; and the multiplicity of distinct sources by which

these reports support one another.

It is a serious error to answer Ibn Hajar merely by saying that the reports are mursal,
for he says so himself. He did not overlook the irsal; he discussed its effect and con-
cluded that the number of routes and the distinctness of their sources establish a basis
for the story. Disagreement with him must be about whether these mursal reports are

fit for corroboration, not about whether they are mursal.
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3.2 Sulayman ibn ‘Abd Allah ibn Muhammad ibn ‘Abd al-Wahhab
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It is a well-known, sound story (gissa mashhiura sahiha), narrated from Ibn ‘Abbas by
routes some of which are sound, and narrated from a group of the Successors with sound
chains, among them ‘Urwa, Sa‘id ibn Jubayr, Aba al-‘Aliya, Aba Bakr ibn ‘Abd al-Rahman,
‘Tkrima, al-Dahhak, Qatada, Muhammad ibn Kah al-Qurazi, Muhammad ibn Qays, al-Suddi

and others. The biographers also mention it, and its basis is in the two Sahihs.

\
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. L. v Y by o5t Taysir al-‘Aziz al-Hamid
W\)J@}w\ﬁjs CA\)A.‘_,A..J&&‘&:N‘J}«JO‘ p. 235
When the polytheists heard this speech, implying that the worship of the angels in hope of Shamela 7
their intercession with God was permissible, they thought that the Messenger of God £%

had said it, so they were pleased with him and prostrated with him...

Sulayman affirms the story as sound, but in his reading the words were heard by the polytheists,
who only ‘thought’” Mohammed had said them.

This is an explicit declaration that the story itself is sound, not merely a description of
one chain’s men as trustworthy. One qualification is needed: his statement that ‘its basis
is in the two Sahihs’ does not mean that the words ‘those are the exalted gharaniq’ oc-
cur there. Al-Bukhari reports the prostration of those present when al-Najm was re-
cited, the polytheists among them, but not those words nor any report that explains the
prostration by them. His declaration of the story’s soundness is clear; his appeal to the

Sahihs cannot be used to show that the word gharaniq is in them.
3.3 Ibrahim al-Karani
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The soundness of the story was also held by the seal of the later scholars, Shaykh
Ibrahim al-Karani, then of Medina. After a long discussion he stated his conclusion: that the
hadith was brought out by more than one of the people of soundness; that trustworthy men
narrated it with a sound connected chain from Ibn ‘Abbas; and with three sound
chains from three of the Successors who were imams of exegesis and took from the
Companions — Sa‘id ibn Jubayr, Aba Bakr ibn ‘Abd al-Rahman and Aba al-‘Aliya. Al-
Suytti said in Lubab al-nuqal: al-Hakim said in ‘Ulam al-hadith: when a Companion who
witnessed the revelation reports that a verse came down about such-and-such, it is a musnad
hadith; Ibn al-Salah and others followed this; then he said: what we have treated as musnad
from a Companion, if it comes from a Successor, is also marfa, but mursal; it may be
accepted if the chain to him is sound and he is one of the imams of exegesis who took
from the Companions, such as Mujahid, Tkrima and Sa‘id ibn Jubayr, or if it is
corroborated by another mursal, and the like. On this basis the report in this story is
musnad by the route connected to Ibn ‘Abbas, and mursal marfa‘ by the three routes; and the
addition in it narrated by trustworthy men from Ibn ‘Abbas outside al-Bukhari’s version does
not contradict what is in al-Bukhari from him, so it is not anomalous (shadhdh). So the

unqualified attack on it from the side of transmission is misplaced...
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But proving the soundness of the report is harder than stripping a tragacanth bush
with one’s bare hand. Those who attacked it on grounds of transmission are eminent
scholars who know the lean from the fat among reports; they spent every effort to verify the
truth of it and narrated it only as rejected ... they are more numerous than those who
accepted it, and some of them more learned than he; and it is most probable that they
examined its narrators in all the routes and found them impugned, and that this
escaped the one who accepted it. By my life, to say that this report is something Satan cast
onto the tongues of some narrators, and that God then guided a group of His elect to refute it,
is easier than to say that the hadith of the gharaniq is something Satan cast onto the tongue of
the Messenger of God £ and that God then abrogated it...
Al-Alasi reports al-Karant's view and rejects it. His ground is the reputation of the critics and a

presumption (‘most probable’) that they found the narrators impugned. Al-Albani comments on this very
sentence (Nasb p. 67, note): ‘this is far-fetched, especially with regard to al-Hafiz Ibn Hajar ... the truth is

that al-Hafiz followed some of the rules of hadith’, and that the critics” defect was irsal, not impugned

narrators.

Al-Karani’s statement contains two separate claims. The first is the soundness of the
three mursal reports to the senior Successors, which is supported by what Ibn Hajar
said and what al-Albani conceded about the chains to their authors. The second is the
existence of a sound connected route from Ibn ‘Abbas; that cannot be accepted merely
because it is reported, since al-Albani examined Ibn Mardawayh’s route through Abu
‘Asim and found a narrator of unknown status below Abu ‘Asim. Al-Karani does not
need the disputed connected route for his verdict to have a basis: the three mursal re-

ports are themselves the ground of the argument.

3.4 al-Suyuti

Al-Suyuti cited Sa‘id ibn Jubayr’s report in his books and said that one of its chains has
trustworthy men. That should not be overstated: describing a chain’s men as trustwor-
thy does not mean the route is free of defects, and al-Albani objected that al-Suyuti
passed over the doubt about connecting Sa‘id’s report to Ibn ‘Abbas. Al-Suyti is there-
fore counted among those who cited the report and noted the reliability of its men, not
among those who gave a clear independent verdict on the story’s basis, as Ibn Hajar

and Sulayman did.

al-Alasi
Rith al-ma‘ani
9/173
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.. except that al-Suyuti also gave a false impression, when he said, adding to what he had
mentioned: ‘and al-Diya’ in al-Mukhtara, with a chain whose men are trustworthy, by
way of Sa‘id ibn Jubayr, from Ibn ‘Abbas’ ... The false impression lies in his saying ‘with a
chain whose men are trustworthy’, together with its being in al-Diya”s al-Mukhtara; for that
suggests it is free of defect, contrary to the fact, since it is defective by the narrator’s
hesitation over its connection ... It did not befit al-Suyuti to pass over this defect, especially
when he had stated what suggests the chain is sound...

In a note (p. 13) al-Albani adds that he later found al-Suyuti giving it in Asbab al-nuzal with the

doubt about its being raised.

3.5 Ibn Taymiyya

Ibn Taymiyya is not placed among those who explicitly declared the story sound by its
chain. In Majmu‘ al-fatawa he sets out two views, reports the affirming party’s claim
that the reports are ‘transmitted with an established transmission that cannot be im-
pugned, and says that what is reported from the early generations agrees with the
verse. His phrase in Minh3j al-sunna about ‘what is well known among the early and
later scholars’ occurs in a polemical argument and should not be lifted out to present

him as an explicit hadith-critical authenticator.
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But can something issue [from a prophet] which God then rectifies, so that He abrogates what
Satan casts and makes His verses firm? There are two views on this. What is reported from
the early generations (al-ma’thiir ‘an al-salaf) agrees with the Qur’an in that. Those of
the later scholars who denied it attacked what is transmitted of the addition in Sarat al-Najm
— ‘Those are the exalted gharaniq, and their intercession is hoped for’ — and said this is not
established; and whoever knew it to be established said: Satan cast this into their hearing, and
the Messenger %€ did not utter it — but the question arises on that supposition too ... As for
those who affirmed what is transmitted from the early generations, they said: this is
transmitted with an established transmission that cannot be impugned, and the Qur’an
indicates it ... they said: the reports on the exegesis of this verse are known and established in
the books of tafsir and hadith, and the Qur’an agrees with that...

On the next page (10/292) the text continues with the affirming party’s reasoning, that this kind

of abrogation ‘is a greater indication of the Messenger’s truthfulness”
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And what happened in Sarat al-Najm — his saying ‘Those are the exalted gharaniq, and her
intercession is hoped for’ — according to what is well known among the early and later
scholars (‘ala al-mashhiir ‘inda al-salaf wa-1-khalaf), that it ran on his tongue and then
God abrogated and annulled it, is among the greatest of slanders on the view of these
people...

The sentence answers a ShiT polemicist: on that opponent’s premises, Ibn Taymiyya argues, the

episode would be a slander; he does not say so himself.

Precision requires that his words not be made to bear more than they can. It is enough
to say that he discussed the affirming position as a known view of the early genera-

tions; he is not the clearest of those who declared the story sound.
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Majmu‘ al-fatawa
10/291
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Exegetes Who Transmitted the Story

The story appears in a number of early works of exegesis and sira. Merely citing a
story is not the same as authenticating it: these sources show that the reports circulated
early, while the hadith-critical verdict is taken from the critics’ statements and the
chains. Nor do all sources relate one identical scene in every detail; establishing the ba-
sis of the story does not mean every detail in every version is established to the same

degree.

® al-Tabari, Jami‘ al-bayan, on Q 22:52 — 18/663-669 (the chains are given in Chapter 2).
A

® [bn Abi Hatim, Tafsir, on Q 22:52 — 8/2500-2502 (texts without chains in the printed
edition). 2

® al-Tha‘labi, al-Kashf wa-l-bayan, on Q 22:52 — 7/29. 2

® a]-Wahidji, al-Tafsir al-basit, on Q 22:52 — 15/453. 2

® al-Baghawi, Ma‘lim al-tanzil, on Q 22:52 — 5/393 (ed. Tayba). 2
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... he wished that day that nothing would come to him from God that would drive them away,
and he longed for that; and God sent down Sirat ‘By the star when it falls’, and the Messenger
of God £€ recited it until he reached ‘Have you considered al-Lat and al-‘Uzza, and Manat, the

third, the other’; Satan cast onto his tongue, because of what he had been telling himself

and longing for: ‘Those are the exalted gharaniq, and their intercession is hoped for....
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... Satan cast into his wish until he joined to it: ‘Those are the exalted gharaniq, and
their intercession is hoped for! Then he recited the whole sira until he reached its end, and
the Messenger of God % prostrated, his companions prostrated with him, and the polytheists
prostrated at his mentioning their gods, rejoiced at it, and said: ‘Mohammed has mentioned

our gods in the best...
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Ibn ‘Abbas, Muhammad ibn Kab al-Qurazi and other exegetes said: When the Messenger of
God #£€ saw his people turning away from him, and it pained him to see how far they were
from what he had brought them from God, he wished within himself that something
would come to him from God that would bring him and his people closer, out of
eagerness for their faith ... he recited it until he reached His words ‘Have you considered al-
Lat and al-‘Uzza, and Manat, the third, the other’; Satan cast onto his tongue, through what
he had been telling himself and wishing: ‘Those are the exalted gharaniq, and their

intercession is hoped for’; and when Quraysh heard it, they rejoiced...

It is also found in the sira and maghazi works; Ibn Hajar names Ibn Ishaq, Masa ibn

‘Ugba and Abta Ma‘shar (Fath al-Bari 8/439, quoted in 3.1).
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Ibn Kathir’s Objection
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Many exegetes have mentioned here the story of the gharaniq, and how many of the emigrants
returned from Abyssinia thinking that the polytheists of Quraysh had become Muslim. But it
comes by routes that are all mursal, and I have not seen it with a chain from any

sound route (musnadatan min wajhin sahih), and God knows best.

He then gave Sa‘id ibn Jubayr’s report, mentioned al-Bazzar’s route with its hesitation
over Ibn ‘Abbas, and listed the reports of Abi al-‘Aliya, al-Suddi, Muhammad ibn Ka‘b,
Muhammad ibn Qays and Qatada (5/442-443, quoted in Chapter 2). The difficulty
with this reasoning is that it describes the kind of break without answering the ques-
tion of corroboration. That the reports are mursal does not mean their chains to their
authors are weak; four of them are sound to their authors, as al-Albani himself con-
ceded. The question, then, is not ‘are the reports mursal?’” but why do these mursal
reports not strengthen one another? Repeating that they are mursal does not answer

it.

5.1 Ibn Kathir strengthens weak chains by one another

On “To God belong the east and the west’ (Q 2:115) Ibn Kathir gives several chains for
the occasion of revelation, then says: “These chains have weakness in them, and perhaps
they strengthen one another! Here he does not drop the reports merely because they

are weak; he considers whether their number strengthens them.
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Ibn Kathir (d. 774)
Tafsir al-Qur'an al-‘azim
on Q 22:52, 5/441
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.. Then Ibn Mardawayh also narrated it from the hadith of al-Kalbi, from Abu Salil, from Ibn
‘Abbas: that the Messenger of God #£€ sent out a raiding party; fog overtook them and they
could not find the qibla, so they prayed towards something other than the qibla; after sunrise it
became clear to them ... and God revealed this verse: “To God belong the east and the west;
wherever you turn, there is the face of God! These chains have weakness in them, and
perhaps they strengthen one another.

One of the chains he means to strengthen in this way is al-Kalbi — Abu Salih — Ibn ‘Abbas —
the very route that is fabricated-level in the Gharaniq material (Tree 4).

5.2 The clearest example: Q 6:125

Ibn Kathir gave several routes for the hadith on ‘the opening of the breast’ — some
mursal, one connected — then said: “These are routes of this hadith, mursal and con-
nected, which strengthen one another! This needs no inference: Ibn Kathir accepts the
combination of mursal and connected routes and holds that they strengthen one

another.
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[Ibn Jarir] narrated it by another route from Ibn Mas‘td, connected and raised to the Prophet
.. from ‘Abd Allah ibn Masdd, from the Messenger of God &, who said: ‘Whomever God
wishes to guide, He opens his breast to Islam’ They said: ‘O Messenger of God, how is his
breast opened?” He said: ‘He enters Paradise and it expands’ They said: ‘Is there a sign of that,
O Messenger of God?’ He said: ‘Withdrawal from the abode of delusion, turning to the abode

of permanence, and preparing for death before death comes! These are routes of this hadith,

mursal and connected, which strengthen one another, and God knows best.

What, then, prevents him from applying this to the Gharaniq story? If he considers the
routes here not independent, he must show it. If he considers the weakness of the

omitted intermediaries too severe to be repaired, he must give the evidence for that
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judgement. If he considers the number of routes insufficient here for some other rea-
son, he must name it. To say only that all the routes are mursal is no answer, for that is
the very thing the story’s defenders do not deny; it is the starting point of their

argument.

ANALYSIS: IBN KATHIR’S INCONSISTENCY

Ibn Kathir’s position raises a real methodological problem. He affirms the strengthening
of mursal reports and supporting routes elsewhere, yet in his comment on the Hajj
verse he gave no detailed reason why he declined to apply that principle to the

Gharaniq reports.

This alone does not prove that he was selective for a particular motive; but it does

invalidate treating his brief dismissal as though it settled the question.

Ibn Kathir 1/394 - Ibn Kathir 3/336 - Ibn Kathir 5/441-443
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Al-Albani and the Flaw in His Reasoning

Al-Albani is far more detailed than Ibn Kathir. He devoted a whole book to the story,
examined the reports one by one, and conceded that the chains to four Successors are
sound — Sa‘id ibn Jubayr, Aba Bakr ibn ‘Abd al-Rahman, Aba al-‘Aliya and Qatada —
but refused to let these mursal reports strengthen one another. His position cannot be
reduced to a refusal of ‘hasan li-ghayrihi’: he affirms that rule and applies it to other
hadiths.

6.1 Al-Albani accepts the strengthening of routes

In Nasb al-majaniq itself, while quoting Ibn al-Salah on the kinds of weakness that dis-
appear when routes multiply — including irsal by an imam and hafiz — al-Albani adds
a footnote on the hadith ‘The ears are part of the head, which he grades sahih li-

ghayrihi because it is narrated from seven Companions by different routes.
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The answer to that is that not every weakness in a hadith disappears when it comes by several
routes; it varies. Some is removed by that, when its weakness arises from the weak memory of
its narrator, without his accuracy being disturbed in it; likewise, if its weakness is from the
side of irsal, it disappears in the same way, as in the mursal report transmitted by an
imam and hafiz, for it has a slight weakness that is removed by its being narrated by

another route...

Al-Albani adds in a footnote that this last point ‘is not unrestricted, citing Ibn Hajar’s Sharh al-
Nukhba.
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I say: this hadith [‘The ears are part of the head’] is with us sahih li-ghayrihi (sound by
virtue of other routes), for it is narrated from seven Companions by different routes ... and
so we included it in our Sahih Sunan Abi Dawud (no. 123) and then published it in Silsilat al-
ahadith al-sahiha (no. 36)...

al-Albani, quoting Ibn al-Salah
Nasb al-majaniq
p. 39
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al-Albani
Nasb al-majaniq
p- 39, note 1
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So his rejection of the story cannot be defended by saying he does not accept the
strengthening of routes at all. He accepts it and uses it; he only claims that the routes
of this story do not meet its conditions. The burden is on him to prove that claim for

these particular reports.

6.2 The reasons al-Albani gives for refusing corroboration

First: the mursal is weak because the omitted intermediary is unknown; that the
Successor who transmits it is trustworthy is not enough. This is a well-known position
of most hadith critics and is not denied here. But a break does not make strengthening
a mursal impossible; that is precisely the question on which the critics differed.
Second: the possibility that the authors of the mursal reports took the story from one
unknown source. Third: even if they took it from different sources, it is possible that
all those sources were severely weak. He then said: “This verification is something in

which I have found no one who preceded me!
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I say: although verifying that this condition [al-ShafiT’s, below] is present in every mursal of
this kind is no easy matter, even if we verified it, another difficulty may arise: it is possible
that each of the two intermediaries, or more, is weak; and then it is possible that their
weakness is of the first kind, by which a hadith is repaired, as quoted above from Ibn al-Salah,
and possible that it is of the other kind, by which a hadith is not strengthened through many
routes. With these possibilities, using the mursal hadith as proof falls away, even if its
routes are many. This verification is something in which I have found no one who

preceded me; if I am right, it is from God, to whom be thanks; if I am wrong, it is from

myself, and I ask God’s forgiveness for my sin.
See also al-Albani’s summary in 2.6: ‘It is possible that their source ... was one only,

and unknown. And it is possible that they were many, but all weak’

6.3 The condition of distinct sources has a basis in al-ShafiT

One must be precise here: the condition that the sources differ is not al-Albani’s inven-

tion, and he does not claim it is. Al-Shafi7 says in al-Risala:
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al-Albani
Nasb al-majaniq
p- 44
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Aoy &P &2 A’J‘ J" RS J““/ 4y, e Ay 0L ade oy - 1267 al-Shafii (d. 204)
al-Risala
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1267 — And it is tested by examining whether another transmitter of a mursal agrees
with him, one from whom knowledge was accepted, from other than the men from
whom [the first] accepted it. 1268 — If that is found, it is an indication by which his mursal
is strengthened, though it is weaker than the first [indication].

Al-Shafi4 is speaking of the mursal of senior Successors. The ‘first” indication (§1265) is that

reliable memorisers narrate the same report connected.
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It is as though Imam al-Shafi7 had noticed the presence and strength of this possibility, so he
made it a condition for the second mursal that its transmitter took knowledge from other
than the men of the first Successor, as Ibn al-Salah reports (p. 35), as if so that it would be
most probable that the omitted link in one of the two mursal reports was other than that in
the other. This is a fine point which I have found only in the words of al-Shafis; keep it
and observe it in the mursal reports you meet which some would strengthen merely because
they come by two mursal routes, without observing this important condition.
Al-Albani then cites the same condition from Ibn Taymiyya: ‘if the mursal comes by two routes,
each of the two narrators having taken knowledge from other than the other’s shaykhs, this indicates its

truth, for in such a case agreement in error or deliberate lying is not conceivable in the normal course’ (p.
44),

So it cannot be said that nothing al-Albani mentions here has a basis: al-ShafiT made
the difference between the authorities of the mursal transmitters an important indica-
tion for strengthening. But there is a decisive difference between requiring that the
sources of mursal reports be independent and assuming, without evidence, that they
are not. Al-Shafi7 laid down a criterion to be investigated and verified; al-Albani did

not show that the authors of the Gharaniq reports actually took it from one source.

ANALYSIS: A POSSIBILITY IS NOT AN ESTABLISHED DEFECT

Here lies the greatest difficulty in al-Albani’s reasoning. He does not show that Sa‘id ibn
Jubayr, Abt Bakr ibn ‘Abd al-Rahman, Abu al-‘Aliya and Qatada all took the story from
one person; he says it is ‘possible’ (ja’iz) that their source was one. Nor does he show
that they took it from several severely weak intermediaries; he says it is ‘possible’ that
all those intermediaries were so. These are not data drawn from the chains but

possibilities he supposed.
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The objection is not that these possibilities are impossible, but that a rational possibility
alone does not establish a defect in a report. If the mere possibility of a single source
were enough to cancel corroboration, any set of mursal reports could be dropped this
way. If the mere possibility that all omitted intermediaries were severely weak were
enough, no practical room would remain for strengthening one mursal by another, since

the omitted intermediary is unknown in every mursal by definition.

Further, a single common source would not by itself prove the report corrupt; that
source might be a Companion, a trustworthy man, or a man of unknown status. What
makes such a source an actual defect must be known, not merely its existence supposed.
Thus: the possibility of one source does not establish one source; the possibility of
severely weak intermediaries does not establish their weakness; the intermediary’s being
unknown does not establish that he was a liar or abandoned. None of these possibilities

may be turned into a definitive verdict dropping the reports.

The burden of proof lies with him. Al-Albani has conceded that the chains to the four
Successors are sound. Whoever then alleges a hidden defect (filla) behind sound chains
must corroborate it — by naming the shared source, or by showing from the chains and
the biographical literature that the intermediaries were weak. No hadith critic grades a
report by saying that a defect is ‘possible’ (ja’iz); in any actual hadith assessment an ‘illa
is demonstrated from the routes, not imagined. Al-Albani offers no corroboration of

either possibility: he states it and stops.

Nasb al-majaniq pp. 43-46

6.4 Are there indications that the mursal reports are independent?

Yes, there are indications that deserve weight. Sa‘id ibn Jubayr was Kufan and died in
95; Abai Bakr ibn ‘Abd al-Rahman was Madinan and died in 94; Aba al-‘Aliya was
Basran and died in 90; Qatada was Basran and died in the 110s. We are dealing with
reports from three cities, from four Successors, over a span from the late first to the
early second century. This does not prove each source independent beyond doubt — a
different city and death date do not by themselves prove different teachers — but it is a
reasonable indication that the matter is not one narrator reproduced under four names.
More importantly, al-Albani offered no positive evidence of a single source, nor of se-
verely weak intermediaries in these routes. He moved from ‘it may be’ to a final verdict

rejecting corroboration, and possibility alone cannot carry that move.

6.5 Al-Albani himself grants that irsal can be repaired

In Nasb al-majaniq al-Albani quotes Ibn al-Salah that some weakness disappears with
multiple routes, and that this can happen with irsal itself, as with the mursal of an
imam and hafiz when it comes by another route (6.1). This shows that irsal is not a de-
fect beyond repair in every case; the dispute is not over the rule but over its application
to the Gharaniq story. Since al-Albani conceded four sound chains to senior Successors,
and accepts that a mursal may be strengthened by another when the conditions are
met, he needed specific evidence that the conditions are not met in these reports. The

mere possibility of one source or of weak intermediaries is not enough.
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6.6 The verdict came before the method

Al-Albani’s introduction records the order of events himself: asked about the story, he
answered at once that it was ‘false, fabricated’; only afterwards, prompted by a young
man who used the story against Mohammed’s prophethood, did he begin to gather its

routes.
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Then one of my dear friends met me after the Id al-Adha prayer this year — 1371 — and he
too asked me about the hadith of the gharaniq. I answered him that it is not sound; indeed,
it is false and fabricated. He told me that one of the young men in whose hearts is a sickness
had used it to argue that the Prophet £ — far be it from him — used to say what would
please the polytheists in order to draw them to himself, because, by his false claim, he was not
a true prophet ... That moved me to seize the opportunity of that Id, and I began — relying
on God, the Forgiving — to gather the routes of that story from the books of tafsir and
hadith, and set out its defects in text and chain...

The verdict ‘false, fabricated’ is given before the routes were gathered; the two ‘possibilities’ of pp.

45-46 were found afterwards to support it.

In sum: al-Albani did not prove that the four mursal reports go back to one source,
nor that the omitted intermediaries were severely weak. He made the possibility of
both a bar to accepting the reports. That does not prove them false; it explains why he

chose not to use them, following his strict method with mursal reports.
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al-Albani
Nasb al-majaniq

introduction, p. 4
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The Other Objections

7.1 al-Qadi Iyad
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As for the first approach, it suffices you that this hadith was not brought out by any of the
people of soundness, nor narrated by a trustworthy narrator with a sound, connected
chain; only the exegetes and historians, fond of every oddity, who pick up from written sheets
everything sound and unsound, have been taken with it and its like. Al-Qadi Bakr ibn al-‘Ala’
al-Maliki spoke truly when he said: people have been afflicted by some of the people of whims
and of exegesis, and the heretics seized on it — despite the weakness of its transmitters, the
inconsistency of its versions, the break in its chain and the difference of its wording ... None
of the exegetes and Successors from whom this account is told gave it a chain or raised

it to a Companion, and most of the routes from them are weak and flimsy.

Al-Qadi ‘Tyad’s objection centres on the absence of a sound connected chain. Ibn Hajar
answered this generalisation directly, because establishing the basis of the story does
not necessarily depend on a single connected route when there are strong mursal re-
ports with distinct sources that can support one another. The statement ‘no one
brought it out with a sound connected chain’ therefore does not answer Ibn Hajar’s ar-

gument; it does not engage it at all.

7.2 Abu Bakr ibn al-‘Arabi

Ibn Hajar quotes him as saying: ‘Al-Tabari mentioned on this many false reports with-
out basis, and answers that this is ‘an unqualified statement that is rejected, and that
‘all of that does not accord with the rules’ (Fath al-Bari 8/439, quoted in 3.1). The
ground of the reply is clear: not all the reports al-Tabari gives are of one grade. Some

are weak, some are strong mursal reports, and they cannot all be put under one verdict.

al-Qadi ‘Iyad (d. 544)
al-Shifa bi-ta‘rif huquq al-Mustafa
with al-Shumunni’s gloss, 2/125-126
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7.3 al-Bayhaqi
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Many of the verifying scholars rejected this story. Al-Bayhaqi said: ‘This story is not
established from the side of transmission! Al-Qadi ‘Iyad said in al-Shifa: it suffices to
weaken this hadith that none of the people of soundness brought it out, nor did a trustworthy

narrator narrate it with a sound, intact, connected chain...

This sentence of al-Bayhaqi reaches us here through al-Alasi and, in al-Albani, through al-Fakhr
al-Razi (Nagb p. 46); it has not been checked in a work of al-Bayhaqi himself. In his Dala’il (2/285-287),

al-Bayhaqi narrates the story from Masa ibn ‘Ugba without comment on its soundness at that place.

This verdict alone is not enough to answer the chains whose men Ibn Hajar showed to
be strong, nor the claim that mursal reports with different sources strengthen one

another.
7.4 Ibn Hazm
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As for the hadith in which [it is said] ‘And they are the exalted gharaniq, and their intercession
is hoped for, it is a pure, fabricated lie, because it was never sound by way of
transmission, and there is no point in busying oneself with it, since anyone is capable of

fabricating lies.

This is a severe verdict, but it does not change the existence of mursal reports with
sound chains to senior Successors, nor does it answer Ibn Hajar’s argument from

corroboration.

7.5 al-Shawkani
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None of this is sound, nor established in any way. Besides its being unsound — indeed

false — the verifying scholars have repelled it with the Book of God, glorified is He...

This too is a verdict that the story is not established, but its wording offers no detailed
discussion of the mursal reports of the senior Successors or of the conditions for

strengthening them.

al-Alisi, reporting al-Bayhaqi and
‘Tyad
Rah al-ma‘ani

9/169
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Ibn Hazm (d. 456)

al-Fagsl fi al-milal wa-l-ahwa’ wa-I-
nihal

4/18
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al-Shawkani (d. 1250)
Fath al-Qadir
on Q 22:52, 3/546
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What Must Be Kept Apart

Three questions must not be confused.

1. The polytheists’ prostration at the recitation of al-Najm

This is established in al-Bukhari, which reports the prostration of those present at the
recitation of al-Najm, the polytheists among them. The words ‘those are the exalted

gharaniq’ are not in it.
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Musaddad told us: ‘Abd al-Warith told us: Ayyub told us, from ‘Tkrima, from Ibn ‘Abbas: that
the Prophet i€ prostrated at al-Najm, and the Muslims and the polytheists, the jinn and
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mankind, prostrated with him.

2. The reports that explain the polytheists’ prostration by the gharaniq

This is where the dispute lies. They are narrated from senior Successors with chains
sound to them, though mursal, and from Sa‘id ibn Jubayr with hesitation over connect-

ing it to Ibn ‘Abbas.

3. The precise details of the story

The reports do not agree on every detail. Some put the words on Mohammed’s tongue
(Sa‘id in al-Tabari; Abt Bakr ibn ‘Abd al-Rahman: ‘he made a slip’; Muhammad ibn
Kab: ‘he spoke them’); some describe Satan casting the words during the recitation; in
Mauasa ibn ‘Ugba’s version the Muslims did not hear them; in Qatada’s version in Ibn
Abi Hatim he dozed; in al-Hasan’s version he said them as a rebuke. Some versions dif-
fer in the order of events and what followed. Establishing the basis of the story does

not therefore mean that every detail in every version is established to the same degree.

The doctrinal interpretations and the attempts to reconcile the story with beliefs about
prophetic protection (‘isma) are not treated here; they are not the point in dispute. The
inquiry is into the value of the reports and whether their routes suffice to establish the

basis of the event.

al-Bukhari (d. 256)
al-Sahih

ed. al-Bugha, no. 1021 (=

in Fath al-Bari), 1/364
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Conclusion

Having gathered the reports and the scholars’ statements and discussed the objections,

the following conclusions can be drawn.

1. There are four mursal reports with sound chains to their authors among the senior
Successors: Sa‘id ibn Jubayr, AbG Bakr ibn ‘Abd al-Rahman, Aba al-‘Aliya and
Qatada. This is not a claim of the story’s defenders alone; al-Albani himself

conceded it.

2. The route of al-Tabarani and al-Bazzar from Sa‘id ibn Jubayr has trustworthy men;
its defect is the hesitation over connecting it to Ibn ‘Abbas. Doubt about
connection may not be turned into weakness of the men, nor into dropping the

mursal report from Sa‘id.

3. Ibn Hajar stated that the number of routes and the distinctness of their sources
show the story has a basis, and named three of its chains as on the condition of the
Sahih, though mursal. He answered Ibn al-‘Arabi and al-Qadi ‘lIyad explicitly, that
their sweeping rejection ‘does not accord with the rules’ — while himself refusing

the apparent sense of the words and turning to interpretation.

4. Sulayman ibn ‘Abd Allah stated that the story is ‘well known and sound’ and that it
is narrated from a group of Successors with sound chains. Al-Aldsi reports that
Ibrahim al-Karani declared it sound on the basis of three chains to senior
Successors and a route he claimed was connected to Ibn ‘Abbas; that last route is

disputed, and al-Alisi himself rejected al-Karani’s view.

5. Ibn Kathir states on Q 2:115 that weak chains may strengthen one another, and on
Q 6:125 that mursal and connected routes strengthen one another. Yet on the
Gharaniq story he contented himself with calling the routes mursal, with no
detailed reason why they cannot be strengthened in this case. That is an
inconsistency of application that requires an answer, not a repetition that the

reports are mursal.

6. Al-Albani does not reject strengthening hadiths by their routes; he affirms it and
grades hadiths sahih li-ghayrihi. In this case he conceded four sound chains to
senior Successors but refused corroboration on the possibility of a single source or
of severely weak omitted intermediaries — and neither possibility was shown to
have occurred. The burden of corroborating them was his; ‘possible’ is not proof in

any hadith assessment.

7. The condition that the sources of mursal reports differ has a basis in al-ShafiG, but
the existence of that condition does not show that the Gharaniq mursal reports go
back to one source. There is a difference between a critical criterion whose
fulfilment is to be investigated and the assumption, without evidence, that it is
unfulfilled.



8. An explicit authentication by chain cannot be attributed to Ibn Taymiyya on the
basis of the statements quoted; his words set out several positions, and he should

not be listed among the explicit authenticators.

The weightier verdict

I do not see that describing the Gharaniq story as fabricated or baseless is justified
from the side of transmission. There are reports with sound chains to four senior
Successors, several routes, and indications that their sources are distinct; and Ibn Hajar

declared the basis of the story established after studying these routes.

To reject the story merely because its routes are mursal is insufficient, for a mursal may
be accepted by some hadith scholars under conditions, and may be strengthened by an-
other mursal; Ibn Kathir and al-Albani themselves acknowledged that principle else-
where. What al-Albani offered — the possibility of a single source or of severely weak
intermediaries — does not establish that either occurred. It therefore does not demolish
Ibn Hajar’s argument; it shows only that he differed from him in judging whether these

mursal reports are fit for corroboration.

The soundest position by the standards of hadith criticism is that the basis of the
Gharaniq story has a considerable footing in transmission, and that affirming its basis
is a preference supported by the reports and by the statements of careful scholars,
above all Ibn Hajar and Sulayman ibn ‘Abd Allah. The categorical claim that it is
fabricated and baseless is not established by pointing to irsal, or to possibilities that

have not been shown to have occurred.




Narrator Index

Every named transmitter in the trees, in order of appearance, with the grading quoted

and its source.

D.
NARRATOR AH GRADING (AS QUOTED) TRANSLATION SOURCE
@ Said ibn Jubayr 95 C[,J:\ Ch y PR v trustworthy, firm, a jurist ... killed Tagqrib no. 2278, p. 234
: L. ... before al-Hajjaj in 95

(ol g s A

® Aba Bishr Ja‘far ibn Iyas 125 o ) deaw G U C,u\?i o sz trustworthy; among the firmest Tagrib no. 930, p. 139
- transmitters from Sa‘id ibn Jubayr
® Shuba ibn al-Hajjaj 160 » djc Y-l 0K e Lsle ag  trustworthy, a master memoriser, Tagrib no. 2790, p. 266
o ST }U T meticulous; al-Thawri called him
= ‘-'3 A ‘Commander of the Faithful in hadith'

® Ghundar Muhammad 193 WNas ad oi N cs._a sz  trustworthy, sound written record, Taqrib no. 5787, p. 472
ibn Ja‘far though with some inattention
® Bundar Muhammad ibn 252 a1 trustworthy Tagqrib no. 5754, p. 469
Bashshar
® ‘Abd al-Samad ibn ‘Abd 207 Tl L3 b By truthful; firm in what he transmits Tagrib no. 4080, p. 356
al-Warith ” from Shu‘ba
@® Muhammad ibn al- 252 oo 4 trustworthy, firm Tagqrib no. 6264, p. 505
Muthanna
® Abu Dawud al-Tayalisi 204 . Sl 8 ke bl w trustworthy, a memoriser; erred in Taqrib no. 2550, p. 250

i some hadiths
@ Uthman ibn al-Aswad 150 oo 4 trustworthy, firm Taqrib no. 4451, p. 382
@ Yahya ibn Sa‘id al- 198 558 (,L,\ Lsle -ase a3 trustworthy, meticulous, a memoriser,  Taqrib no. 7557, p. 591

& u
Qattan an imam and exemplar
® ‘Abd Allah ibn ‘Abbas 68 o Mg 3 e J“; As born three years before the Hijra Taqrib no. 3409, p. 309
® Umayya ibn Khalid 200 Gyho truthful (al-Bazzar: 'thiga mashhar; Tagqrib no. 553, p. 114

he alone connected the chain, with
doubt)
® Yusuf ibn Hammad al- 245 % trustworthy Tagqrib no. 7860, p. 610
Ma‘ni
@ Aba ‘Asim al-Nabil 212 o 4z trustworthy, firm Tagrib no. 2977, p. 280
® Ibrahim ibn Muhammad 231 wler Lan 3 N (Ks Lsl. ax  trustworthy, a memoriser; Ahmad Taqrib no. 238, p. 93
ibn ‘Ar‘ara " criticised some of his hearing
Abu Bakr Muhammad 300 Jeg2 o ‘;AJ a5 Y, 1; 4 f gy ‘1 no criticism or praise recorded, so his ~ Nasb al-majaniq p. 17
ibn ‘Ali al-Muqri’ i . ; status is unknown; he is the defect of
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S }L ¢ de e this connected chain (al-Albani)

@ Abu Bakr ibn ‘Abd al- 94 trustworthy, a jurist, devout ... died Taqrib no. 7976, p. 623
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NARRATOR

@ Ibn Shihab al-Zuhri

® Yanus ibn Yazid al-Ayli

@ ‘Abd Allah ibn Wahb
® Yanus ibn ‘Abd al-Afa

® Muhammad ibn ‘Abd
Allah (al-ZuhrT's nephew)

® al-Waqidi

@® Miisa ibn ‘Ugba

® Muhammad ibn Fulayh

©® Tsma‘l ibn Abi Uways

® Urwa ibn al-Zubayr
® Abu al-Aswad

Muhammad ibn ‘Abd al-

Rahman

® ‘Abd Allah ibn Lahi‘a

® Abt al-‘Aliya Rufay* ibn
Mihran

® Dawid ibn Abi Hind

® al-Mu‘tamir ibn

Sulayman

® Muhammad ibn ‘Abd al-
Ala

® Hammad ibn Salama

@ Abu al-Walid al-Tayalisi
® Qatada ibn Di‘ama

® Ma'mar ibn Rashid

AH

125

159

197

264

152

207

141
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226

94

130s

174

90

140

187
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167
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110s
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TRANSLATION

the jurist and memoriser; his
eminence and precision are agreed

upon

trustworthy, except for slight error in
what he transmits from al-Zuhri, and
error outside al-Zuhri

trustworthy, a memoriser, devout

trustworthy

truthful, with errors

abandoned, despite the breadth of his
knowledge

trustworthy, a jurist, an imam in the
campaigns literature

truthful but makes mistakes

truthful; erred in some hadiths from
memory

trustworthy, a well-known jurist

trustworthy

truthful ... became confused after his
books burned

trustworthy; transmits with gaps a
great deal ... died 90 or 93
trustworthy, meticulous; made

mistakes late in life

trustworthy

trustworthy

trustworthy, devout; firmest in
Thabit; his memory changed late in
life

trustworthy, firm

trustworthy, firm ... died in the 110s

trustworthy, firm, excellent — except
for something in his reports from
Thabit, al-A‘mash and Hisham ibn
‘Urwa, and what he narrated in Basra

SOURCE

Taqrib no.

Tagqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Tagqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Tagqrib no.

Taqrib no.

Tagqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

6296, p.

7919, p.

3694, p.

7907, p.

6049, p.

6175, p.

6992, p.

6228, p.

506

614

328

613

490

498

552

502

460, p. 108

4561, p.

6085, p.

3563, p.

1953, p.

1817, p.

6785, p.

6060, p.

1499, p.

7301, p.

5518, p.

6809, p.

389

493

319

210

200

539

491

178

573

453

541
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NARRATOR

® Muhammad ibn Thawr
® ‘Abd al-Razzaq al-
San‘ani

® al-Hasan ibn Yahya

® Muhammad ibn Ka®b al-

Qurazi

® Yazid ibn Ziyad al-
Madani

Muhammad ibn Ishaq

Salama ibn al-Fadl

® Muhammad ibn Humayd

al-Razi

Yanus ibn Bukayr

® Ahmad ibn ‘Abd al-
Jabbar al-‘Utaridi

® Muhammad ibn Qays
(Abu Ma‘shar's shaykh)

® Abu Ma‘shar Najih

@ Hajjaj ibn Muhammad
al-Missisi

® Sunayd al-Husayn ibn
Dawuad

©® Muhammad ibn Fadala
al-Zafari

@ Yanus ibn Muhammad
ibn Fadala

al-Muttalib ibn ‘Abd
Allah ibn Hantab

Kathir ibn Zayd al-
Aslami
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TRANSLATION

trustworthy

trustworthy, a memoriser and famous
author; went blind late in life and
changed; had Shif leanings

truthful

trustworthy, learned ... born in 40
according to the correct view;
whoever said he was born in the

Prophet's lifetime erred

Yazid ibn Ziyad ibn Abi Ziyad ...
client of Bani Makhzum, Madinan,
trustworthy (the matruk one is the
Damascene, no. 7716)

the imam of the maghazi; truthful;
practises tadlis; accused of Shi‘ism
and Qadarism

truthful, makes many mistakes

a memoriser, weak; Ibn Ma‘in
thought well of him

truthful, errs

weak, though his hearing of the Sira
is sound

Muhammad ibn Qays, Aba Ma‘shar's
shaykh ... weak; whoever confused
him with the preceding (the reliable
Madinan storyteller) erred

weak ... grew old and became
confused

trustworthy, firm, but became
confused at the end of his life

declared weak despite his standing
and knowledge, because he used to

Muhammad

Ibn Abi Hatim lists him and his son

without criticism or praise (al-Albani)

as for his father (al-Albani)

truthful; much tadlis and irsal

truthful, errs

SOURCE

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Taqrib no.

Tagqrib no.

Taqrib no.

Tagqrib no.

Taqrib no.

5775, p.

4064, p.

1290, p.

6257, p.

7715, p.

5725, p.

2505, p.

5834, p.

7900, p.

64, p. 81

6246, p.

7100, p.

1135, p.

2646, p.

471

354

164

504

467

248

475

613

503

559

153

257

Nasb al-majaniq p. 30

Nasb al-majaniq p. 30

Taqrib no. 6710, p. 534

Taqrib no. 5611, p. 459
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NARRATOR

® ‘Atiyya al-‘Awfi

® the ‘Awfi family (4 links)

@ Tkrima, client of Ibn
‘Abbas

@ Abt Bakr al-Hudhali

® al-Dahhak ibn Muzahim
® ‘Ubayd ibn Sulayman

® Aba Mu‘adh al-Fadl ibn
Khalid

@ al-Husayn ibn al-Faraj

® Aba Salih Badham

® Muhammad ibn al-S&’ib
al-Kalbi

® ‘Abbad ibn Suhayb

@ Isma‘l al-Suddi

©® Asbat ibn Nasr

@® Mugatil ibn Sulayman

© al-Hasan al-Basri
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TRANSLATION

truthful, errs a great deal; a ShiT and
a mudallis

a very weak chain, linked throughout
by weak narrators: Muhammad ibn
Sa‘d (layyin'), his father Sa‘d, his uncle
al-Husayn, al-Hasan ibn ‘Atiyya (al-
Albani)

trustworthy, firm, learned in tafsir

a teller of reports; his hadith is
abandoned

truthful; transmits with gaps a great
deal

no harm in him (acceptable)

Ibn Abi Hatim lists him without
criticism or praise (al-Albani)

weak, abandoned (al-Albani)

weak, [a mudallis], transmits with
gaps. Ibn Hibban: 'he narrates from
Ibn ‘Abbas but did not hear from him'

accused of lying, and of Rafidism

one of the abandoned narrators, as al-
Dhahabi says in al-Mizan (al-Albani)

truthful but makes mistakes; accused
of Shi‘ism

truthful, makes many mistakes,
narrates oddities

they called him a liar and abandoned
him; accused of anthropomorphism

trustworthy, a well-known jurist;
transmits with gaps a great deal and
practises tadlis

SOURCE

Taqrib no. 4616, p. 393

Nasb al-majaniq p. 33

Taqrib no. 4673, p. 397

Taqrib no. 8002, p. 625

Taqrib no. 2978, p. 280

Taqrib no. 4377, p. 377

Nasb al-majaniq p. 28

Nasb al-majaniq p. 28

Taqrib no. 634, p. 120

Taqrib no. 5901, p. 479

Nasb al-majaniq p. 32

Taqrib no. 463, p. 108

Taqrib no. 321, p. 98

Taqrib no. 6868, p. 545

Taqrib no. 1227, p. 160
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